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Inhabiting a land characterized by the regularity of the elements (behavior of the winds, the
Nile, the climate, the Sun, and the skies), the Egyptians sought perfection in stability,
harmony, symmetry, geometry, and a cyclical [as opposed to progressive or linear] concept of
time. Egyptian achievements, correspondingly, were in areas such as astronomy, mathematics,
medicine, and architecture.

Egyptian religion and art tend to be oversimplified in many modern treatments, due in part to
the absence of verifiable data in later history until the deciphering of hieroglyphics by
Champollion in 1822. Because of the destruction and despoliation of ancient Egyptian records
and works of art by religious fanatics of later eras, it is estimated that modern archaeologists
have at their disposal less than 10% of that country's cultural creations from which to
reconstruct its values.



The Egyptians perceived the Universe as actively controlled by conscious, natural principles
(neteru). To the Egyptians, all of "nature” (derived from neter) was alive and the direct
consequence of the wills of the neteru. Nature was intelligible not just through inanimate,
automatic, general regularities which could be discovered via the "scientific method;" but also
through connections and associations between things and events perceived in the human
mind. There was no distinction between "reality” and "appearance;" anything capable of
exerting an effect upon the mind thereby existed. [Hence a dream could be considered just as
"real” and thus significant as a daytime experience.]

Egyptian art, literature, and science looked for beauty and symmetry (felt to be indications of
divine perfection), rather than for cause and effect relationships. Hence Egyptian thought is
sometimes called "geometric™ as opposed to the "algebraic™ thought of Hellenic and later
logicians.

Since impressions and appearances substantiated reality, the Egyptian emphasis on portraits
and statues of the neteru was not merely decorative, metaphorical, or symbolic. Rather an
image was a medium whereby the neter in question could make an actual appearance in the
material world. [Note: Contrast Egyptian statuary with Greek, Roman, or later European. The
"living presence" in the former will be dramatically evident.] Similarly part of something
could substitute for the whole as long as the mind completed the connection. Mental imagery
created by viewing the portrait of a dead relative, for example, brought that relative to true
life.

Egypt was divided into 42 nomes (provinces), each dominated by the priesthood of one or
more divinities. A particular priesthood might also dominate more than one nome. The
monarchy was closely controlled by the various orders of priesthood, with the Pharaoh acting
as an Earthly deputy of and interpreter for the neteru. Governmental, judicial, and political
systems were responsible for their ethics to the neteru, not to the people. Justice was meted
out by Viziers (internal roving ambassadors of the Pharaoh) and nome governors according to
the neter of justice, Maat, on an individual case basis. There was no concept of individual
rights against the government, because government was viewed as a system ordered by the
neteru. Similarly each Egyptian, whether high or lowborn, participated in this system. Crime
and corruption were of course possible, but inadvisable because of the conviction that vice
would be punished severely after Earthly death.

Old Kingdom Egypt was largely insulated from foreign invasion or conflict, hence Egypt
spent its early years as a peaceful culture with no standing military. Egypt is credited with
invention of the alphabet, as well as the use of currency as a medium of exchange. It is
noteworthy for having produced the first national (as opposed to city-state) political system,
as well as the most enduring one in recorded history (more than 3,000 years). There was no
caste, racial, or sexual discrimination; foreigners were considered "less than human
(=Egyptian)", but could remedy this misfortune simply by moving to Egypt and adopting
Egyptian culture.

Egypt was ultimately destroyed by foreign conquerors (Persia, Macedonia, Rome) and her
inability to adapt to the continuing competition of foreign cultures. Her New Empire of the
Setian (XIXXX) Dynasties was a protectionist backlash rather than an effort to "civilize" or
create a permanent empire [as per Macedonia, Persia, or Rome].
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Mesopotamia is that area (the "fertile crescent™) in the ancient near east generally defined to
include Sumer (beginning ca. 2500 BCE), Babylonia (b. 2000 BCE), and Assyria (b. 1300
BCE), and which shared cultural ties with Canaan (b. 1400 BCE) and Israel (b. 1200 BCE).

All of the Mesopotamian cultures were polytheistic, with the exception of Israel in its later
development. Humanity was considered to have been created merely to serve the local
divinity or divinities, the priesthood of whom tended to dominate the government and control
most of the property [on behalf of the god(s)]. Those gods were anthropomorphic, with
essentially human motives and desires which were manifest through the forces of nature. The
generally harsher and more unpredictable elements in Mesopotamia may partially explain the
generally harsher and more unpredictable personalities of the Mesopotamian gods in contrast
to the Egyptian neteru.

Like Egypt, the ancient near east shows a blending of the scientific and the emotional.
Supernatural beings were thought to be intimately involved with human fortunes on a daily
basis. Hence the "life experience” of a Mesopotamian was as much magical as it was rational.

Whereas the Egyptian political system was strongly centralized and monarchic, the earliest
Mesopotamian cultures tended to be localized and democratic, with kings or military leaders
being selected by elders when emergencies arose. The transcultural "binding force™ was
religious tradition. Permanent monarchies are assumed to have arisen because of increasing
external threats to local tribes, coupled with ambition by would-be dynastic founders. In
Mesopotamia the role of the city-state king was similar to that of the Egyptian Pharaoh,
except that the king was responsible to the gods for the running of the kingdom, and himself
was not considered one of them. [Fewer than 20 Mesopotamian kings between 2300 and 1500
BCE laid claim to personal divinity.] "Substitute kings" were occasionally employed in



Mesopotamia to preserve the real ones from divine wrath or physical danger. In Egypt this
never happened; the actual Pharaoh remained completely accountable.

Virtue in Mesopotamia was understood as obedience to the willful desires of the god(s), not
harmony with their natural principles. The "wrath of the gods" was feared by the state in
Mesopotamia, as it was never in Egypt (which was ruled by a god-king). The Mesopotamian
king sought the "right ruling™ of his community, in accordance with the Akkadian principle of
Shulmu (later adopted by the Hebrews as Shalom) ... a term meaning not just “peace™ but the
community well-being that engenders peace. Early Sumerian law was based on the principles
of Lex talionis (an eye for an eye™), semi-private administration of justice, inequality before
the law (higher classes were more protected, but when found guilty were subject to more
severe punishments), and the drawing of little distinction between deliberate and accidental
crime. Sumerian science was comparable to Egyptian, but significantly inferior in medicine,
geometry, and architecture.

In the "Old Testament" of the Bible a distinction between religion and politics is drawn, with
the former assuming the right to criticize the latter. The Hebraic kingship is notable as being
primarily secular in responsibility; interaction with and representation of Yahweh was the
responsibility of a separate priesthood. Ancient Hebrew religion progressed through four
stages: (1) pre-Mosaic animism and magic, (2) national monolatry (one god but toleration of
others), (3) monotheism, and (4) dualism [adapted from Persian Zoroastrianism (after
Zaratustra, ca. 600 BCE)]. Dualism involves a conflict between two opposing forces of the
cosmos in Persia Ahura Mazda vs. Ahriman, and later in Israel Yahweh vs. Satan. The
Hebraic Ten Commandments are now dated by most "Old Testament™ scholars to ca. 600
BCE, some 700 years later than the Exodus.

In the Hebraic system, Yahweh is not intelligible through reason or logic, but rather through
prophesy and the history of events, whether or not the events' outcomes seem appropriate
("theodicy™). Hence the Hebrews adopted a linear concept of time, as well as the notion of a
"covenant" between mankind and Yahweh; mankind is thus given a "mission" and/or a
"destiny."

While the Egyptian concept of an afterlife was pleasant, Mesopotamians considered the

underworld (Kur-nu-gi-a or Sheol) as a dim, dismal place. Hence their approach to life was
fatalistic and pessimistic, with ethics considered in terms of Earthly consequences only.

Pre-Socratic Greek Philosophy
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"Pre-Socratic Greece" includes the civilizations of Crete (b. 2700 BCE), Greece (Mycene b.
1600 BCE, Athens b. 600 BCE), the A£gean islands, and Magna Grecia (Sicily and southern
Italy). The Hellenic Greek cultures are most notable for exalting the intellect — for making
the universe an intelligible tool and/or puzzle for mankind to explore, understand, and use.
They did not conceive mankind as having a "mission" from the gods, though the gods could
influence human fortunes for good or ill. To the extent that the Greeks put humanity at the
"center” of importance, they worshipped its body (as in athletics and the Olympic Games) and
its mind (as in the sophistic and philosophical schools of Athens).

The Cretan (Minoan) political system, a bureaucratic monarchy most significant for its
peacefulness, included no evident slavery, standing military, or marked class distinctions.
Women appear to have been politically equal with men. The Minoan culture was destroyed
ca. 1400 BCE by an invasion from Mycena. The Mycenan culture, which faded into the
Greek "dark ages" within another three centuries, denied women equality and did have
slavery.

The "dark ages" lasted from 1100 to 800 BCE and came to an end with the founding of the
first Greek city-states. The first Greek writing appears in about the 8th century BCE, with the
first dated writing in 600 BCE.

The later Hellenic era (600-300 BCE) — based as it was on empirical investigation and
inductive reasoning — was a challenge to the older, tribal way of doing things. Previously
custom (nomos) was the rule for behavior, and to follow custom was dike, the path of justice.
Disregard of custom was hybris, and was unacceptable and even dangerous beyond its
immediate implications.

As it became increasingly evident that social problems, such as the reform of Athenian laws
by Draco and then Solon, could be solved by either an appeal to either relative practicality or
absolute standards, a growing controversy arose concerning the relation of nomos to physis
(nature or the divine order). Foremost of the absolutists was Pythagoras, who sought in
number the beginning or arche of things -- the ordering principle or "one behind the many".

The teachers of relativism were known as sophists. There were a great many of them in
Periclean Athens, and they gave advice ranging from the practical to the quasi-legal [there
were no lawyers per se]. They performed an important function in the socialization of the
community, but absolutist philosophers suspected the commercial motives behind their
teaching, as well as their subordination of ideals to effectiveness. The most famous of the
sophists was Protagoras (ca. 481-410 BCE), associated with the aphorism: *Man is the
measure of all things.” Protagoras was a materialist, holding that the explanation of all things
lay in matter, but he further argued that each person perceives and interprets matter according



to different perspectives. Institutions are not a manifestation of physis; they are conventions of
human experience.

In dark ages Greece the universe was an unknown quantity, superior to all gods, who are
"humans writ large" within it and who govern the fortunes and the passions of mankind.
[Consider the active involvement of the gods in the Iliad and Odyssey.] In the "golden age" of
Athenian culture, the universe was thought not to be a function of any supernatural, conscious
will. Rather it was conceived as a highly complex, logically intelligible machine which may
be understood through reason. Basic divisions in this reason were the materialism of such
individuals as Anaximander and Democritus (“atoms"), and the panpsychism of Thales (ca.
640-546) of the Agean island of Miletus, who had been schooled in Egypt. Panpsychism
teaches that every living substance has an immortal psyche or soul, which transmigrates into
other life forms. In later Greek Hellenic thought, materialism was to lead into the sophism of
Protagoras, while panpsychism was to continue into Pythagoreanism and then into the
doctrines of Plato and Aristotle. [Panpsychism was a crucial component of Orphism, the cult
of Dionysus, which emphasized the division of the human being into psychic and material
components.]

Pythagoras (569-470 BCE) was born and lived his early years on Samos, which was exposed
to the "barbaric™ east as well as to the Greek west. Initiated into the Egyptian priesthood of
Hathor, he remained in Egypt over ten years, learned hieroglyphics, and was exposed to
astronomy, geometry, and the Egyptian concepts of panpsychism. Sent to Babylon, he was
there exposed to Persian dualism. He saw the psyche as "good" and the matter into which it
entered as "evil", but accepted their merger as something at least temporarily fulfilling to
both. Goal for the psyche was its escape from reincarnation into an eternal existence of pure
spirit — the "music of the spheres”.

From his academy at Crotona, Magna Graciacia, Pythagoras advised students (both male and
female) and political clients to strive to eliminate sources of friction and cultivate homonoia
("good relations among the citizenry™). He suggested that mankind was subject to hybris
(diverse and chaotic animal emotions). Acceptance of a master principle or "threatening
eminence" called epanastasis is necessary to ensure homonoia in human relations. This
master principle was an intuitive apprehension of the divinity of the cosmos: the "gods"
whom Pythagoras saw as abstract principles or "pure numbers".

The monad (1) is the symbol of finity, existence, and permanence in the cosmos. The dyad (2)
counters the monad as an evil spirit (kakos daimon), by "breaking away" from the monad. "3"
shows the action of the monad and the dyad in the creation of existence [as a plane is formed].
"4" extends creation to three dimensions, and was seen to conceal the sacred decad
(1+2+3+4=10). "5" symbolizes the five atomic shapes: the pyramid, cube, octahedron,
icosahedron, and dodecahedron (further representing fire, earth, air, water, and ether). "6" is
the first perfect number (its products adding to 6), and like "5™ is circular in that its powers
always produce numbers ending in itself. "7" is the only prime number in the decad which
cannot generate another number in the decad. "8" symbolizes the cube, and "9" is important as
the highest number before the series is repeated.

Most of Plato's comments concerning panpsychism, numbers, mathematics, and geometry are
echoes, simplifications, and corruptions of Pythagoras' earlier ideas on these subjects.
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Fourth-century-BCE ("golden age™) Athens was strongly rational and humanistic. The human
mind and body were admired and exalted. The debate between the Pythagoreans/Platonists
and the materialists/sophists centered on whether there were more to man — and more to the
Cosmic order — than matter and behavior. In the realm of art, the Greeks admired perfection
of the body. Their statues are almost always of idealized figures and physiques. [Contrast this
with Roman sculpture, which was more realistic in its portrayal of actual, rather than ideal
features.]

The cosmology of Plato (387-347 BCE) centers on his famous "Theory of the Forms," in
which the gods are defined as in Egypt, save that they are not directly concerned with human
affairs, but rather with the Forms or First Principles which are the ordering mechanisms of the
universe and everything in it [including humankind]. Plato conceives the universe as a highly
complex, logically intelligible machine which may be understood through philosophy (which
is reserved to elite, higher intellects). There is no life after death, but transmigration of the
psyche does occur. Plato [in the Laws] defends belief in the gods because of (1) the doctrine
of the immortal psyche, and (2) the evident order in the universe. Plato's philosophy
concerning immortality can be found in the Phaedo, specifically discussions of the
recollective basis of knowledge and the cyclical theory of immortality.

Plato was an adherent of teleology. This is the doctrine that final causes of phenomena exist.
Further that purpose and design are a part of or are apparent in nature. Further that phenomena
are not only guided by mechanical forces, but also move towards certain goals of self-
realization. [The opposite of teleology is mechanism, which describes phenomena in terms of
prior causes instead of their presumed destination or fulfillment. Modern science is thus
mechanistic.]

Plato [through the character of Socrates in his Dialogues] considered the soul or psyche as the
repository of the entire personality or character. One should not attempt to purify the psyche
by rituals or restrictions, but rather to develop it through exercise of its faculties. The state is
the psyche magnified, hence the Republic is most accurately seen as a prescription for the
psyche magnified. Specifically there is a three-part similarity between state and soul: The
state's populace, auxiliaries, and guardians correspond to the soul's sensation, will, and reason.
The respective virtues are temperance, courage, and wisdom.

In the Republic Thrasymachus suggests that Justice is merely the interests of the stronger.
Socrates responds that they may not know their interests. Glaucon then suggests that Justice is



maximization of individual desires while avoiding suffering at others' hands. Socrates
indirectly refutes this by prescribing the ideal state — the "Republic.” Hence Socrates
answers Thrasymachus and Glaucon by arguing that it is more natural for a man to be just
rather than unjust if his soul is healthy and each part is doing its proper work.

It was important to Plato that virtue be raised to a level of rationality. It was not enough for
people to be unconsciously or instinctively virtuous; they must “taste of the knowledge of
good and evil" and then knowingly choose the good.

Plato stratified thought as Eikasia (primitive emotion), Pistis (ordinary active/reactive
thinking), Dianoia (precise, logical, enlightened thought), and Noesis (intuition and
apprehension of the Agathon). He offered the famous “parable of the cave," whereby
philosophers (who have seen the Agathon of perfect wisdom) lead mankind into the light by
means of the dialectic. [Here "dialectic" means teaching or rather the encouraging of self-
teaching through examination and refutation of imperfect concepts.]

Plato was an elitist, but his elitism was directed towards an ideal, happy, and harmonious
society, which he felt could best be attained by enlightened stratification of roles. His
prescription was thus benevolent aristocracy. Critics of Plato erroneously attack him as a
totalitarian oligarch. They are also bewildered by the "mysticism" which permeates his
writings. Such "mysticism™ is intelligible to those familiar with Egyptian and Pythagorean
concepts.

In the Laws Plato argues that the wise man must be subjected to laws which are not as
competent as he is in order that unwise men will continue to trust him, because otherwise they
cannot understand him. Virtue in the Laws is the proper posture towards pleasure and pain
reached by reason. If the reasoning is adopted by the city, the result is law. The rule of laws is
an imitation of divine rule. Hence honor must be paid to the gods by the populace. There must
be resistance to law-changing, but laws can be changed with caution by wise men
(philosophers). Failures of the ideal state result in timocracy (run according to soldierly ideals
or power), oligarchy (based upon control by wealth), democracy (a state governed by the
passions of the masses), and tyranny (manipulation by self-interested autocrats).

The Platonic Academy existed for 900 years. It was finally abolished by the Emperor

Justinian in 529 CE; he was afraid that it was too unChristian. The Platonic Dialogues were
lost to Europe until the 15th century.
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Aristotle's influence began ca 342 BCE, when he arrived at the Macedonian court as tutor to
the young Alexander [the Great]. Moving to Athens, he founded his Lyceum in rivalry with
Plato's Academy in 335 BCE, after having been denied the headship of the Academy [where
he had earlier been a student of Plato’s for 20 years]. In 323 BCE, when Alexander the Great
died, Aristotle was hounded from Athens on a charge of "impiety." His works were lost to
Europe upon the fall of the Roman Empire; they resurfaced in the time of Thomas Aquinas
and were treated as Catholic dogma.

Aristotle attempts to disprove or attack Plato, but his criticisms are somewhat shaky. An
example is his attack on Plato's elitism, while he himself defends the concept of natural
slavery. Aristotle may be credited with endeavoring to interrelate many fields of knowledge
carefully and systematically. Otherwise he is as beholden to Plato as Plato is to Pythagoras.

Aristotle conceptualized a Universe of motion and causes (mechanism), which can be traced
back to an "unmoved mover." This is not the personalized God of Judao-Christianity, but an
impersonal force. Individual immortality did not play a part in Aristotle's cosmology. Here he
broke with Pythagoras and Plato. The Aristotelian soul perished with the mortal body, save
for its "creative reason,” which was a universal rather than an individual, egocentric feature.

In his Metaphysics Aristotle mounts an attack on the Pythagorean/Platonic Theory of the
Forms. Aristotle accepted the Theory of the Forms in principle, but denied that the Forms are
more important than their material manifestations. He considered form and matter to be of
equal importance, and essential to each other s existence.

Aristotle attacks Plato as saying that the individual exists only to serve the state [an erroneous
interpretation of Plato]. Aristotle deplores slavery by law (such as enslavement of prisoners)
but endorses "natural slavery.” War for its own sake is wrong, unless conquest of a state
benefits both the conqueror and the conquered. This ties in with the "natural slavery"” doctrine.

Man, says Aristotle, is by nature a political animal. He can realize his full potential only
through interaction with other humans, and it is natural for him to do so. The existence of the
state is thus conceptually prior to individualism. A political environment makes possible
language, ordered communication, and knowledge.

The goal of the state is the "general well-being": "The best way of life, for individuals as well
as states, is the life of goodness duly equipped with the amount of external and bodily goods,
which will make it possible to share in the activities of goodness.” Only in a state with an
ideal constitution are the "good man™ and the "good citizen™ identical. Otherwise there is
conflict, forced choice, and ongoing tension between the two.

Aristotle postulates right and wrong kinds of authority: Right is rule in the common interest,
and wrong is rule in the interests of only a part or some parts of a society. There are three
types of authority: one, few, and many. Combining the right kinds with the three types results
in monarchy, aristocracy, and constitutional government [by the middle class]. The
perversions of these are tyranny, oligarchy, and democracy (mob rule). The best kind of
constitutional government is the Politeia: a mixture of democracy, oligarchy, and aristocracy
wherein government offices are distributed according to a mixture of personal wealth



(oligarchy), free birth (democracy), and merit (aristocracy). Constitutional government is the
best because it is a mean between the two extremes of democracy and oligarchy.

In the Ethics Aristotle cites the "Golden Mean" (i.e. the middle course between two
theoretical extremes of action) as a more practical measure of goodness than Plato's Agathon.
Power, he accordingly suggests, should be vested in the middle class in order to moderate the
extremism of the high and low classes. The doctrine of the Golden Mean is thus one of
relativism rather than one of the absolutism of the Egyptian, Pythagorean, and Platonic
philosophical systems.

In his Magick Without Tears (#9D) Aleister Crowley mounts a tongue-in-cheek attack on the
concept of the Golden Mean, based on his objection to compromise as a device for seeking
answers or virtues:

"There is great danger in this Golden Mean, one of whose main objects is to steer clear of
shipwreck, Scylla being as fatal as Charybdis. No, this lofty and equable attitude is worse than
wrong unless it derives from striking the balance between two very distant opposites. One of
the worst perils of the present time is that, in the reaction against ignorant bigotry, people no
longer dare to make up their minds about anything. The very practice, which the A..A.". so
strongly and persistently advocates, tends to make people feel that any positive attitude or
gesture is certainly wrong, whatever may be right. They forget that the opposite may, within
the limit of the universe of discourse, amount to nothing.

"They fall into flabbiness.

"I avoid this by saying, “Yes, | hate so-and-so like hell; I want to exterminate the very
memory of the bastard from the Earth, after | have personally superintended having him seven
years a-killing winding up by hanging, disemboweling, and quartering him. But of course I'm
not necessarily right about this in any sense; it is merely that | happened to be born the kind of
man who feels like that!'

"Of course, in no case does the Golden Mean advise hesitating, trimming, hedging,
compromising; the very object of ensuring an exact balance in your weapon is that its blow
may be clean and certain.

"You know how all our faults love to disguise themselves as virtues: very often as what our
neighbors call virtues, not what we ourselves think them. We are all ashamed to be ourselves,
and this is sheer, stark stultification. For we are ourselves; we cannot get away from it; all our
hypocrisies and shams are just as much a part of ourselves as what we like to think is the real
man. All that we do when we make these pretenses is to set up internal strain and conflict;
there is nothing objective in it. Instead of adding to our experience, which is the Great Work,
we shut ourselves up in this citadel of civil turmoil; it is the formula of the Black Brothers.

"The Golden Mean is more valuable as the extremes which it summarizes are distant from
each other; that is the plain mechanics of the lever. So don't pay too much attention to these
remarks; they are no more than the quiet, fireside reflections of a man who has spent all his
life breaking records. The Golden Mean, at its best, can only keep you from extravagant
blunders; it will never get you anywhere."
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The Hellenistic Era of European civilization encompasses the time from the death of
Alexander the Great in 323 BCE to +/- 100 CE. It was a period characterized by aggressive
and innovative trade encouraged by Ptolemaic Egypt and the Seleucid Empire of
Persia/Fertile Crescent/southern Turkey. With a business climate not unlike that of the present
day, upper- and merchant-class entrepreneurs prospered, but the lower classes experienced
depressed wages and living standards. This resulted in widespread migration into urban areas
and the consequent creation of large cities (such as Alexandria, with a population of 500,000-
1,000,000). Hellenistic art differed from Hellenic by a greater emphasis on qualities of
exaggerated realism, sensationalism, and voluptuousness. Luxurious palaces and elaborate
public works were undertaken. A flowering of the sciences occurred in astronomy,
mathematics, geography, medicine, and physics.

The Seleucid Empire embraced Elam, Sumeria, Persia, Babylonia, Assyria, Syria, Phoenicia,
and at times Asia Minor and Palestine. The function of the empire was to give to the Near
East the economic protection provided earlier by Persia and later by the Roman Empire.
Commerce was the key to its prosperity. Old Persian trade routes were expanded. Money
produced in Egypt, Rhodes, Seleucia, and Pergamon replaced the barter of the previous four
centuries. Greek civilization was the cultural ideal, but it was a thin veneer beyond the eastern
Mediterranean coast. The abstract, metaphorical, and scientific aspects of Greek culture were
difficult for the common man to grasp. In the more remote areas religion returned to power
because, in the words of Will Durant, "it recognized the secret helplessness and loneliness of
man, and gave him inspiration and poetry. A disillusioned, exploited, war wearied world was
glad to believe and hope again. The least expected and most profound effect of Alexander's
conquest was the Orientalization of the European soul.”

In Egypt the Ptolemaic Dynasty (founded by Alexander's general Ptolemy) established
Alexandria and its great Museum, which harbored four groups of scholars — astronomers,
writers, mathematicians, and physicians. The Library had accumulated over 500,000 book-
rolls by 250 BCE, gaining another 200,000 when Marc Antony presented the Library of
Pergamon to Cleopatra after 48 BCE.



[In 389 CE the Christian Roman Emperor Theodosius ordered the Library burned to the
ground as a "heathen™ institution. Even so, millions of book rolls were rescued or gathered
from other repositories, and the Library was reestablished ... until 636, when Egypt was
conquered by Omar, the Third Caliph of Islam. Considering the Library a threat to the
preeminence of the Koran, he ordered all of its contents burned as fuel for the city's public
baths — a process that took six months. Thus perished countless records of mankind's most
ancient civilizations.]

Egyptian Hellenization extended only to the delta and did not significantly affect the native
population or culture. The Ptolemaic Dynasty considered itself Greek, spoke and wrote Greek,
and made no effort to learn Egyptian. But by the 2nd century BCE the Greek culture had been
absorbed into the Egyptian. By the time of Julius Caesar's arrival in 30 BCE, the Dynasty was
so decadent and weak that it fell almost without a blow.

The Hellenistic era saw the proliferation of various mystery cults, such as those of Isis,
Orpheus, Mithras, and Gnosticism. The Hellenistic philosophies discussed below were
primarily influential in the intellectual centers of the west, and would persist into the Roman
era.

Skepticism, introduced by Pyrrho of Elis (360-270 BCE) and Timon of the Platonic Academy
in Athens (320-230 BCE), may be defined as the doctrine that any true knowledge is
impossible, or that all knowledge is uncertain — a position that no fact or truth can be
established on philosophical grounds. [But how could a sincere Skeptic be certain of this
position?]

If nothing can be conclusively known, argues the Skeptic, then virtue lies in avoidance of
judgment and thus of action. The state is something to be reluctantly endured for whatever
relief from negative values it offers. It is not a positive thing in itself.

In many ways Skepticism may be considered a “clever" parody of the Socratic method.
Socrates, however, used a Skeptical approach towards knowledge as a “clearing away the
mental underbrush™ device in order to better employ logic. The Skeptics did not pursue a
similarly positive, constructive approach to the acquisition of knowledge.

Epicureanism was a philosophy of hedonistic ethics that considered calmness untroubled by
mental or emotional disquiet the highest good, held intellectual pleasures superior to others,
and advocated the renunciation of momentary gratification in favor of more permanent
pleasures. It was introduced by [and named after] Epicurus of Samos (341-270 BCE), and it
enjoyed considerable influence among the Greek civilizations of the Asiatic coasts.

Epicurus, a pantheist who rejected conventional religion, felt that the aim of philosophy
should be to free humanity from fear of the gods, who, if they exist, are too remote to concern
themselves with human fortunes. He rejected metaphysics, holding that humans can know
nothing of the suprasensual world. Reason, he said, must accept the evidence of the senses.
Epicurus considered mankind a completely natural product — and mind only another kind of
matter. The soul can feel or act only by means of the body, he maintained, and it dies with the
body's death.

Accordingly Epicurus considered virtue to be not an end in itself, but rather the means toward
happiness. He recommended the simple, non-envious life of the country peasant. "Everything



natural is easily procured, and only the useless is costly." "Desires may be ignored when our
failure to accomplish them will not really cause us pain."

Epicureanism thinks of happiness in a negative fashion, i.e. freedom from pain. It thinks of
wisdom as an escape from the hazards and problems of life. It is a nice philosophy for one
able to pursue it, but few are. An entire polis of Epicureans, to be sure, would cease to
function.

Stoicism was a philosophical system holding that it is man's duty to freely conform to natural
law and his destiny, that virtue is the highest good, and that the wise man should be free from
passion, equally unperturbed by joy or grief. First introduced by Zeno, a somewhat
mysterious Phoenician/Egyptian (336-264 BCE), it was later espoused by Chrysippus, Cicero,
Seneca, Epictetus, and Marcus Aurelius of Rome.

Stoicism too was pantheistic: The world is the embodiment of and is governed by the Logos
Spermatikos (seminal reason). All the universe is essentially one, but matter is dynamic. The
universe goes through cycles of expansion and contraction, development and dissolution.
"God" is this entire process, not a being apart from it. He is the "soul" of the universe, so to
speak. Man is a microcosm of the universe. When he dies, his soul survives death as an
impersonal energy. Ultimately this will be reabsorbed into the universal energy.

Stoics denied the Skeptical contention that no objective knowledge is possible, holding rather
that a wise man can distinguish reliable impressions (kataleptika phantasia = "grasping
impressions") from ethereal ones. Hence the Stoics thought it possible to identify the universe
as a single, integrated substance in which human existence and behavior partake. Knowledge
arises through the senses, which are also the final test of truth. Experience does not always
lead to knowledge, for perceptions may be distorted by passion and/or emotion. Reason is the
supreme achievement of humanity.

Since humanity is integral with nature, goodness is cooperation with nature. It is not the
pursuit of pleasure, which would subordinate reason to passion. If evil comes to the good
man, it is only temporary and not really evil, since in the greater sense it is natural. The Stoic
thus accepts all fortunes and misfortunes of life calmly. He seeks an absence of feeling in his
thoughts and conduct.

Nevertheless Stoicism does not excuse all events as deterministic. The individual is still
responsible for virtuous or vicious choices, measured against a natural approximation. The
Stoic considers the "average man" a dangerous fool governed by passions and emotions rather
than by virtue and reason. The Stoic disapproves of war and slavery, and believes in
humanitarianism and equality of all humans as elements of nature. But he does not advocate
violent social revolutions or drastic policies to attain these ends. Change must come
"naturally,” not artificially. Stoics sought harmony in society, which — unlike Epicureans —
they acknowledged as natural. The Stoic ideal was a "world society” (cosmopolis)
transcending regional divisions: one of Alexander's goals for his empire.

A variant on Stoicism was the early Cynicism of Antisthenes (444-365 BCE) and Diogenes
(d. 323 BCE), who advocated a rejection of worldly goods and involvement [including
politics] and a concentration on virtue as the only worthy goal. Cynicism's simple
opportunism — taking what life offers, for better or worse — was eventually absorbed into
the ethical posture of Stoicism.



Mulford Sibley (author of #16A) comments: "One of the most striking tendencies in the four
Hellenistic schools of thought was the effort to separate the study of ethics from that of
politics. Whereas in the Classical thinkers the good for the individual and the good for the
community had to be pursued together, post-Classical thought often implied their fission. The
individual's salvation — to use religious terminology already employed in the second century
— was attainable apart from political justice. His ends lay beyond the goals sought by princes
and judges."”
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Early Rome was characterized by a mixed constitution, with political participation by elite
executives (consuls), aristocrats (patricians), and the masses (plebians), the latter two groups
having representation in the legislature (Senate). After the death of Julius Caesar, the system
became increasingly imperial/monarchic, with an expanding military influence.

Roman cosmology consisted of adaptations of Hellenic divinities, but in a context more
animistic and less humanistic, with a priestly class to interpret them. The Roman poet
Lucretius (98-55 BCE) is representative of the later Epicurean and Stoic influences that
gradually superseded the old animistic paganism. Marcus Tullius Cicero (106-43 BCE) is
generally regarded as one of the more prominent advocates of this Roman Stoicism [together
with the Emperor Marcus Aurelius (161-180 CE)], although he considered himself an
Academic Skeptic [after the Platonic Academy in Athens]. In the 1st century BCE Rome saw
the significant influence of imported initiatory systems, such as those of Mithras (Persia), the
Magna Mater (Phrygia/Asia Minor), and Osiris/Serapis (Egypt).

Roman philosophy was heavily influenced by the customs, needs, and functions of the secular
state. At the time of its original monarchy, Rome also had an assembly (all male citizens of
military age) and a Senate. The assembly was essentially a ratifying body with veto power; it
could not initiate legislation. The Senate began as the heads of the various powerful clans
controlling the Roman state. The king was one of their number, and his powers were
delegated by the Senate. At approximately 509 BCE the monarchy was overthrown and
replaced by the Roman Republic, with two elected consuls and the provision for a dictator to
be appointed for a maximum of six months in the event of an emergency.



There ensued almost constant warfare until the conquest of the Italian peninsula by 265 BCE.
In 287 BCE a law was enacted specifying that assembly acts should become law whether or
not approved by the Senate. There was continuous political strife among faction leaders such
as Marius, Sulla, Pompey, and Julius Caesar (whose assassination in 44 BCE signaled the end
of the Republic and the beginning of the Roman Empire).

Roman law is traditionally dated to the publication of the Twelve Tables ca. 450 BCE. Juries
decided questions of fact; judges (praetors) interpreted the applicable laws. There were three
branches of Roman law: (1) civil law [ius civile: enacted laws particular to Rome], (2) law of
the people [ius gentium: laws considered to apply to all peoples, foreign and domestic], and
(3) natural law [ius naturale: per Stoicism].

Cicero's two principal works, the Republic and the Laws, have survived only in fragments. He
wrote them in the dialogue form, and stressed the opinion that virtue must be exercised.
While pure, contemplative philosophy may be "higher," it is only in its practical, applied
benefit to the state that its existence is justified. Similarly Cicero felt that there was a possible
conflict between "wisdom™ and "justice," since the former calls for self-seeking actions while
the latter advocates altruism. The Roman Republican ethic was one of self-sacrifice for the
city-state, but by Cicero's own time it had become evident that Rome's preeminence in Italy
and across the Mediterranean had come about because of her self-seeking and exploitive
policies.

The surprising lack of political speculation in the Roman Republic and Empire is perhaps due
to the practical demands upon the existing systems. Rome was not a culture which enjoyed
the "leisure to be itself" at any time. She was constantly fighting either for her existence, to
expand her newfound power, or to administer an empire too large for a single city-state to
administer comfortably. Philosophy was welcomed only insofar as it contributed to the city's
responsibilities and perceived destinies — not as it might weaken Rome's cohesion.
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The "High Middle Ages" was not a particularly rich time in terms of the cultural arts, save for
architectural ventures in the relatively severe and massive Romanesque style, followed in the
mid-12th century by the Gothic (lighter and loftier construction, with greater emphasis upon
vertical elements). Some notable ballads and poems (Nibelungenlied, Parzival, Edda, etc.)
were composed about this time, and music became somewhat more complex in its written
formats.



Thomas Aquinas (1225-1274) was a Christian cleric who ultimately achieved Catholic
sainthood by his success in reacting to (a) the challenge of Islam and (b) the rediscovery of
Classical philosophy, particularly that of Aristotle, ca. 1140. By 1250 Aristotle's influence had
become so great that he was referred to as "the philosopher." Hence it was necessary to refine
Catholicism to an intellectual precision comparable with that of Aristotle, and also to make
Aristotle’s more secular/scientific works tolerable to the church through a flattering
interpretation of them.

The bewildering complexity of Thomas Aquinas' philosophy may be illustrated by one
dictionary definition, which describes "Thomism" as:

... teaching that philosophy and theology have separate spheres, with one seeking truth
through the agency of reason and the other through that of revelation, but reaching
conclusions that support one another; that all knowledge begins with sense perception from
the data of which the intellect abstracts universals, and on the basis of these proceeds through
induction and deduction to science and knowledge of things in their causes and thence to
knowledge of ultimate causality; and the conclusion that the Universe is the creation of an
infinite, uncreated being; that everything in nature is composed of matter and form, with the
potentiality of the former being brought to actuality by the latter; that everything which is
natural is good in itself and a cause for evil only when used for ends other than those for
which it was created or beyond the limits prescribed by sound reason or divine law; and that
because of his rational nature man is compelled by necessity to seek the highest good.

Invoking Aristotle’s argument for an "unmoved mover," Aquinas suggests that the necessity
for a "first cause™ logically proves the existence of God. This was later to be challenged by
Hume (who suggests that causes and effect can go forward or backward indefinitely) and
Kant (who maintains that the doctrine of causality is applicable only to the realm of sense
experience).

Aquinas observes that Aristotle had advocated the principle that the "good" to be found on a
large scale is better than the "good" to be found on a purely personal scale, since the larger
good more closely approximates and reflects the whole of creation. Aquinas adds that
Aristotle had further limited the political art to a practical application of good principles
which, through theoretical philosophy, had been determined to be good. The state may not
interfere with the determination process itself.

For non-human animals the "good" consists of sensual pleasure, but for mankind something
more is sought. Since mankind is teleological, its telos must lie beyond this life: the vision of
God. The aim of social life is thus "not merely to live in virtue, but rather through virtuous life
to attain to the enjoyment of God." Since natural human virtue is insufficient to attain this, it
is not the task of secular rulers but rather that of Christ through his church, to whose pope "all
kings in Christendom should be subject."”

In addition to the Aristotelian/teleological content of Aquinas' thought, there is the legalistic
element: The Universe is obedient to laws. Aquinas defined "law" as "an ordinance of reason
for the common good, made by him who has the care of the community, and promulgated.”

But as nature is hierarchically organized into forms and organisms of greater and lesser
complexity, so are the Universal laws. At the top is Eternal Law, which more or less equates
with the mind of God. Accordingly it is intelligible only to God. Next is Natural Law, which



is Eternal Law to the extent that human reason can detect consistencies in it. Here would be
found "scientific laws." While Natural Law is comprehended through reason, Divine Law is
revealed through religious revelation — through Christ and the Christian church. Divine Law
and Natural Law "rank" more or less side-by-side. Lowest on the scale is Human Law, a
term which encompasses laws which mankind makes in imitation of and towards the "good"
perceived in/revealed by Natural and Divine Law. The "three drives™" which tempt man away
from goodness are (1) wealth, (2) carnal pleasure, and (3) honor/status. Hence the "three
virtues" are (1) poverty, (2) chastity, and (3) obedience.

Nowhere is the importance of cosmology better demonstrated than in a consideration of
Aquinas. If his cosmology is accepted as a priori valid, then his reasoning represents a high
point in philosophy — a standard for the Catholic church even today. If it is not accepted,
then he is a sort of "Aristotle baptized" who did as good a job as possible of reconciling
Christian dogma with a non-Christian empirical and intuitive Classical philosophy.

Aquinas is an example of medieval scholasticism in that he is "reasoning" towards a pre-
accepted and pre-determined conclusion. Instead of using logic as an investigative device to
address questions open-mindedly, he uses it as a vehicle to justify dogma. While it is easy to
see this in Aquinas and other scholasticists, one must also bear in mind the "intuitive truth"
element to be found in Classical logic as applied by Plato, Aristotle, etc. These elder
philosophers were not defending institutional dogma, but they were using the device of
argumentative logic — the dialectic — to illustrate and substantiate concepts which they had
essentially grasped intuitively, i.e. supralogically. Hence one cannot question Aquinas in this
area without questioning them too.
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The period ca. 1350-1600, termed the "Renaissance," was characterized by a continuing
increase in secular education [with emphasis shifting from the clerical universities to secular
courts and academies]. The medieval-era emphasis on logic and metaphysics gave way to
revived Classical learning in areas such as language, literature, history, and ethics. The
Renaissance began in Italy due to its strong ties with Classical knowledge, and due to the
comparative wealth of the major Italian cities. The popes also patronized artists such as
Raphael and Michelangelo. Among the other masters of the Italian Renaissance were
Botticelli and da Vinci. From 1450 to 1600 a Neoplatonic movement backed by one of the
Florentine Medicis gained considerable influence. Plato's works were translated into Latin by
1469.



It was such a climate in Florence that spawned Niccolo Machiavelli (1469-1527), whose
pragmatic philosophy was to so infuriate the pseudo-pious and hypocritical officials of his
time [and future times] that "Old Nick" would eventually become a pseudonym for the Devil
himself. In actuality Machiavelli never advocated evil or depravity; in fact he was a champion
of the good and the virtuous. His "evil" reputation came about simply because he pricked the
balloons of so many phony and pretentious people.

Machiavelli's philosophy, which was essentially political, may be summed up thus: Any
means, however lawless or unscrupulous, may be justifiably employed by a ruler in order to
establish and maintain a strong central government.

Machiavelli pro forma accepted Christian cosmology as revealed in the Bible. Since this
source claims to be divinely revealed, he went on to say, it is beyond or above reason. Hence
unaided human reason cannot discern a difference between political authority based on divine
revelation and that which is not based on divine revelation (such as pre-Christian pagan
rulers). Thus Machiavelli follows the lead of William of Occam [of "Occam's razor" fame],
who stressed belief in God as a function of pure faith rather than reason. The study of politics,
Machiavelli concludes, belongs wholly to the world of reason and may ignore theological
values.

Machiavelli sees all political history as an interplay between fortuna (chance) and virtu (will,
courage, and skill). When virtu is held by the many, republics are possible. When virtu is held
by the few, tyrannies result.

To understand the governing principles of political life, one must examine the beginnings of
significant political systems. It is the beginning that sets the pattern for a political situation;
successive rulers are relative imitations reflecting the beginning. This is the basis for
Machiavelli's being called the first political scientist, since he seeks an explanation of a state
in what it is and has been rather than in its future goals or ideals. The founder(s) of a society
must be excused for acts which are inexcusable after the society has been established. The
grounds for this initial license are simply the forceful, initial establishment of good qualities
and benefits of the resultant society. Examples of such unprincipled founders in The Prince
are Moses, Romulus, and Cyrus — each of whom attacked and destroyed rivals in order to
found the important state in question.

The principle of legality is secondary to that of force: "The foundations of all states, whether
new, old, or mixed, are good laws and good arms. And as there cannot be good laws where
there are not good arms, and where there are good arms there must be good laws, I will not
discuss the laws but will speak of the arms.” No distinction is drawn between just and unjust
laws. Fighting by laws is "proper to man," and fighting by force is "proper to beasts"; since
the former is often inadequate to deal with the beastly impulses and compulsions of mankind,
the successful ruler must be skilled at the latter. While men are naturally acquisitive, they do
not naturally seek justice. They must be forced to be good by the rulers.

The end justifies the means : In order to secure the common good, the ruler must
occasionally "fight fire with fire™ and meet challenges of cruelty and terror with greater
cruelty and terror. The common good must be the governing standard for political decisions
and actions, replacing transcendent or divine standards. While cruelty and force can achieve
certain a measure of social order and control, kindness and benevolence are also valuable



tools and can evoke more enduring cooperation from the populace. Neither cruelty nor
kindness is sufficient by itself, however.

As transcendent standards for human behavior (which Machiavelli considers impossible to
attain) are abandoned, lower and more realistic "human" standards take their place. "For the
manner in which men live is so different from the way in which they ought to live that he who
leaves the common course for that which he ought to follow will find that it leads him to ruin
rather than to safety." This focus on reality ultimately encourages man to attain dignity by
taking complete responsibility for himself.

Machiavelli may be considered the first political philosopher who bases his philosophy solely
upon "natural” [as opposed to divinely inspired] mankind. The "Divine Law" part of Aquinas'
four-part, legal Universe is irrelevant to Machiavelli. It is problematical whether Machiavelli
is properly called a political scientist, since his historical studies and examples are relatively
selective and illustrative of his point of view rather than scientifically dispassionate. [The
same criticism can be brought to bear on many "political scientists,” to be sure — each of
whom nurses pet theories and selects data to substantiate and highlight them.]

In Machiavelli, nonetheless, we see the beginning of the breaking down of religion from
something literal and mandatory to something metaphorical and optional. If religion has no
bearing upon what Plato termed "the master art" (politics), then why should it have more than
a gratification or entertainment value in any other field? Machiavelli did not attack religion
directly, as did Nietzsche; rather he ignored it — and it was this presumption which made
him a threat.

It should be emphasized that Machiavelli did not see himself as malicious or destructive —
merely pragmatic. He, like Plato and Aristotle, sought the best possible state. He limited that
"best possible™ to reason and to mankind in a natural, sub-divine condition. And he excused
all incidental excesses in a state only if an ultimate, common good could thereby be more
quickly and thoroughly attained.

The Reformation
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By 1500, as a consequence of the invention of the printing press, Europe possessed an
estimated 9 million books, as opposed to fewer than 100 thousand hand-wrought manuscripts
ca. 1450. The exchange of ideas was accelerated, and with it criticism of religious, political,
and social norms.



The Reformation, usually dated ca. 1517 to ca. 1648 (end of the Thirty Years' War), was a
16th century religious movement aimed at correcting real or assumed abuses in the Roman
Catholic Church, and marked ultimately by rejection of the supremacy of the pope, rejection
or modification of much of Roman Catholic doctrine, and establishment of the Protestant
churches. The Reformation's key proponents were Martin Luther (1483-1546) in Germany
and John Calvin (1509-1564) in Switzerland.

While there were a number of sub-movements throughout Europe, they generally agreed upon
Fundamental Christianity as characterized by (1) the finality and ultimate authority of the
Bible, (2) denial of the authority of the church bureaucracy to interpret the Bible, (3)
repudiation of reason and affirmation of faith instead, (4) condemnation of the use of force for
religious conversion, and (5) "the two realms™ [spiritual grace and political power] concept,
which licenses unChristian acts if commanded by secular authority. To these essentially
Lutheran points Calvin adds a strong element of church coercion of the individual and
intolerance of alternative religions. "God makes plain that the false prophet is to be stoned
without mercy. We are to crush beneath our heel all affections of nature when His honor is
involved.”

Luther and Calvin believed that mankind is totally depraved — that even "good works" fall
short of God's standards of righteousness. The reason for ethical behavior is that a righteous
man will automatically incline towards such behavior, not because it is logically or ethically
justified in itself. Salvation is attainable only by complete surrender of the self to Christ. This
constitutes a rejection of medieval scholasticism, and of the "logical ethics™ arguments of
Aristotle ("this damned, conceited, rascally heathen” — Luther) and Aquinas. "Reason” is
mistrusted and even condemned.

Concerning the two kingdoms Calvin stated: "Let us observe that in man government is
twofold: the one spiritual, by which the conscience is trained to piety and divine worship; the
other civil, by which the individual is instructed in those duties which as men and citizens we
are bound to perform. To these two forms are commonly given the not inappropriate names of
spiritual and temporal jurisdiction, intimating that the former species has reference to the life
of the soul, while the latter relates to matters of the present life, not only to food and clothing,
but to the enacting of laws which require a man to live among his fellows purely, honorably,
and moderately. The former has its seat within the soul; the latter only regulates external
conduct. We call the one the spiritual, the other the temporal kingdom."

Calvin avoided prescribing the best form of government, feeling that this is a [question for
secular authorities to decide. luther considered collective governments to magnify human
corruption, hence he favored monarchies. against catholicism luther and calvin argued the
autonomy of the state under god. against radical fundamentalists such as the anabaptists, they
argued the theological necessity for civil government. against aggressive civil rulers they
argued the autonomy of the church [in the protestant sense].

Calvinism condemned art, Lutheranism tended to ignore it, and within Catholicism there was
a reaction against renditions of nudes, resulting in the defacing or alteration of many earlier
works. Consequently there were few Reformation-era artists of note, with the exception of
Durer, Holbein, and El Greco. Artists began to work more as professionals, and to produce
works for secular officials and for the middle classes. In the scientific realm Copernicus (d.
1543) asserted heliocentrism.



The greatest support for the Reformation came from the secular nobility and the emerging
merchant middle class. This support was born essentially of the desire by these groups to rid
themselves of the economic burden of the papacy and its subordinate echelons. In time the
Reformation provoked the Catholic "Counter-Reformation," a somewhat militant
retrenchment by that church. From 1545 to 1563 the Council of Trent, a Catholic Church
conference, met to resolve questions of dogma. Once decided, these dogma were promulgated
and enforced with a seriousness not found during the pleasure-loving papacy of the
Renaissance. "If my own father were a heretic,"” said Paul IV, "1 would burn him." In 1540
Ignatius Loyola founded the Society of Jesus (Jesuits), characterized by extreme discipline
and Machiavellian social influence. Loyola placed great stress on education, and by the 17th
century Jesuit-dominated universities were educating virtually all of Catholic Europe.

After 1550 tensions between Catholics and Protestants had reached the stage of religious
warfare, culminating in the terrible Thirty Years' War between Denmark, Sweden, and the
Protestant German principalities on one hand and the Catholic Hapsburgs (Spain, Austria,
Netherlands, Italy, and most of Catholic Germany) on the other. France, though Catholic,
fought against the Hapsburgs for secular political reasons. Approximately one-third of
Germany's population died from the war and its side-effects, and the final Peace of
Westphalia (1648) was brought about more by exhaustion than by genuine reconciliation.
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The period from ca. 1500 to 1789 is generally referred to as the "Age of Absolutism," in that
European monarchs enjoyed their greatest authority during this era. In addition to the
Reformation, which weakened the secular power of the Catholic Church, monarchs were
strengthened by new sources of income and by the pressures of frequent wars (which tended
to unify nations around central authorities).

The Age of Absolutism marked the beginning of the modern state system, characterized by
(1) legal equality of states; (2) right of states to declare war, pursue a foreign policy, and make
alliances; (3) employment of diplomacy as a substitute for war; and (4) birth of the "balance
of power" concept.

Elizabeth I of England died in 1603 and was followed by James | and then Charles I, who so
antagonized the Parliament and the populace through arrogance and excessive, arbitrary

taxation that the English Civil War broke out in 1642. It ended in 1649 with the beheading of
Charles and the institution of Oliver Cromwell's Protectorate. In 1660 Parliament invited the



exiled Charles Il to resume the throne (the Restoration). Charles' son James Il was deposed by
a bloodless coup in 1688-89 (the Glorious Revolution) in favor of William and Mary.

In France Louis XIV (the "Sun King") reigned from 1643 to 1715. He devoted much time and
effort to affairs of state, but was followed by two incompetent kings, Louis XV and XVI,
whose estrangement from the people ultimately led to the French Revolution of 1789.

Spain's Philip Il reigned from 1556 to 1598. The defeat of his "Invincible Armada™ by
Elizabeth I's England in 1588 marked the beginning of Spain's decline as a great power in
Europe.

Frederick Il ("the Great") reigned in Prussia from 1740 to 1786. His domestic policies were
progressive, although his foreign policy was as warlike as those of his neighbors.

Culturally the 16th and 17th centuries were a time of transition between
medieval/Renaissance knowledge and the new, scientific climate of the Enlightenment. In
Hobbes' time ancient history was still known only by the "Old Testament,” other histories
being considered later and inferior to it. While scripture put creation at 4004 BCE, histories
began ca. 400 BCE, with large episodes of later history being unknown.

The Universe was generally thought to be Earth-centric, and the non-Christian/European
world was considered to be "savage." It was difficult for intellectuals to know just what to
believe! Even the noted Galileo published his Authority of Scripture in 1614, and Isaac
Newton devoted many years to Biblical studies. He wrote: "If any question at any time arise
concerning Christ's interpretations, we are to beware of philosophy and vain deceit and
oppositions of science falsely so-called, and have recourse to the Old Testament." A
generation after he published his famous Principia, Newton was still trying to discover the
exact plan of Solomon's Temple, which he considered the best guide to the topography of
Heaven.

Thomas Hobbes (1588-1679) took a scientific, materialistic approach to the objective
universe, asserting that the supernatural or subjective universe was beyond rational
understanding. Politics belongs wholly to the realm of the rational and natural. Impressed by
mathematics and geometry, Hobbes postulated human behavior as similarly structured. He
thus sought to understand the "mechanics™ or "laws" of human political behavior. Hobbes
departed from Aristotle and the medieval tradition by denying that man is a social animal, i.e.
that he seeks companionship, society, and political interaction as an end in itself. Man is
indeed a "solitary beast.”

There is no "supreme good"; there is only self-interest and gratification. "In the first place, |
put for a general inclination of all mankind, a perpetual and restless desire of power after
power, that ceaseth only in death.” The "supreme evil" is death, and it is fear of death that
prompts human cooperation. Society is thus negatively motivated.

In contrast to the "natural inequality" espoused by Aristotle, Hobbes argues that all men are
"naturally equal.” Hence the door is opened for social contract, which Hobbes defines as a de
facto contract between the people and the government for popular security and prosperity.
The individual "contracts” with society and is thus bound to obey its laws, but he may disobey
if his life is threatened. He reserves the right to make this decision for himself. The social
contract has two parts: (1) agreement to acknowledge as sovereign the individual or group



selected by the majority and (2) the vote determining the sovereign. The task of reason is to
intensify the fear of death and the desire for comfort as factors in society — to the extent that
the resultant cooperation overcomes the destructive desires for "glory™ and "pride."”

Hobbes' ideal government has a simple task: to maintain order and security for the benefit of
the citizens. The citizens, he says, do not submerge their individuality in it; they are
"contracting parties” with it. Government should be authoritarian but not totalitarian. Hobbes
preferred monarchy as a form of government, but monarchy based upon its social
effectiveness in maintaining order — not based upon the "divine right of kings" principle.

While Hobbes is systematic, he is not scientific in the sense that he supports his contentions
with empirical evidence. He is still a purely rational philosopher, much like Machiavelli. He
was the first exponent of "possessive individualism™ — the trade oriented ethic of the 17th
century that ran counter to the landed aristocratic system and institutional religious conflict.
He advocated politics based upon material self-interest for individuals. Hobbes differs from
Machiavelli in that Hobbes does propose a morally binding social law (based on natural law
in the "observed behavior" sense). Machiavelli is comparatively lawless: no social contract,
no rationale other than raw power politics.

Hobbes is not intentionally "savage." He is endeavoring to describe the most workable,
cooperative, and peaceful society. His reputation for harshness comes from his coldly
practical analysis of what makes human beings behave unpleasantly towards one another.
Previously "evil" had been excused as a theological force: the result of original sin: something
for which rational man was not himself completely responsible. Hobbes denies all such
excuses.
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The late-17th and 18th centuries loosely encompass a scientific and cultural climate known as
"the Enlightenment.” The Enlightenment was not an organized or coordinated movement [as
could be said of the Reformation, compartmentalized though it was]. Rather it was a sort of
encouraging or stimulating atmosphere for certain kinds of thought brought about by at least



the limited acceptance of the ideas of a few prominent pioneers such as Francis Bacon, Rene
Descartes, Isaac Newton, and John Locke. Among the features of the Enlightenment were:

(1) A relegation of mankind to a "natural place,” not a privileged place within the natural
order of things.

(2) A vague, general disbelief that God, if he were presumed to exist, would ignore the
operation of natural laws to take an interest in the behavior of individual human beings for
better or worse.

(3) A sentimental admiration for the culture of ancient Greece and Rome, together with a
distaste for the medieval Christian heritage.

(4) Increased emphasis on the affairs of the present world as opposed to an afterlife.

(5) A growing humanitarianism, being respect for and kindness to others for their own sake
as fellow natural creatures.

The Enlightenment, however, was a phenomenon limited to the literate, wealthy, and noble
classes. The masses of the European populace were still impulsive and superstitious. The 16th
and 17th centuries also encompassed Europe's great witchcraft hysteria, when millions of
victims were tortured and burned to death at the stake, primarily in France and Germany. The
appearance of Halley's comet in 1682 was popularly interpreted as a sign of divine wrath. So
the "confused" climate of Hobbes' era continued to pervade much of Locke's. It may be
hypothesized that the forthcoming age of revolutions was energized by the spread of
Enlightenment techniques among a general populace insufficiently educated and enlightened
to handle them save through oversimplified, extreme, violent methods.

John Locke (1632-1704) was an advocate of a "reasonable” Christianity, admitting pro forma
the possibility of revelation but not taking it into political account. His religious toleration was
noteworthy but limited, excluding as it did atheists and Catholics. Locke saw humanity as
having begun in a "state of nature™: "Men living together according to reason, without a
common superior on Earth with authority to judge between them, is properly the state of
nature."

The opposite of the state of nature is civil society: ""Those who are united into one body and
have a common established law and judicature to appeal to, with authority to decide
controversies between them, and punish offenders, are in civil society one with another; but
those who have no such common appeal, | mean on Earth, are still in the state of nature.”

The basis for Locke's civil society is cooperative self-preservation. Locke does not talk
significantly in terms of such ideals as charity, ethics, morality, virtue, love, etc. His basis for
society is positive, assuming willing cooperation, as opposed to the point of view of Hobbes,
whose society came together through hatred and fear. The state of nature shouldn't be
endured, since it is characterized by poverty and hardship. [Locke uses the Indians of the
Americas as an example of people living in the "natural state."] The remedy is civil
government.

Locke introduced a "labor theory of value,” saying that it is the changes wrought in the natural
animal, vegetable, and mineral goods of the Earth which makes them valuable. Another way



to make them valuable is to restrict the supply by closing off producing areas, i.e. private
ownership of land and assets. Locke defends private ownership and accumulation of wealth
and power through money as raising the general standard of living above that of "penury,”
which he attributes to the state of nature. Hence the concept of property becomes central to
Locke's civil society. "The great and chief end ... of men' s uniting into commonwealths and
putting themselves under government is the preservation of their property.” This "property" is
defined to include "life, liberty, and estate™ (the basis for the famous phrase in the U.S.
Declaration of Independence).

Since self-preservation (including personal property) is the most powerful emotion, Locke
feels that any government which is not based upon it is fighting nature and will not survive.
He takes issue with the ancient philosophers, who considered the emotions to be things to be
suppressed and conquered in favor of rational virtues. Politically he was a social contract
theorist, advocating a de facto contract between the people and the government to provide for
the people’s "life, liberty, and estate": "Political power, then, | take to be a right of making
laws, with penalties of death, and, consequently, all less penalties for the regulating and
preserving of property, and of employing the force of the community in the execution of such
laws and in the defense of the commonwealth from foreign injury, and all this only for the
public good."

Locke is responsible for the doctrine that all government should be limited in its powers
and exists only by consent of the governed. He introduces the concept of inalienable
rights, which cannot be "contracted" away to the government or anyone else. He postulates
that "all men are created equal”: ... there being nothing more evident than that creatures of the
same species and rank promiscuously born to all the same advantages of nature and the use of
the same faculties, should also be equal one amongst another, without subordination or
subjection.”

Locke's preferred form of government is limited government, with the legislative branch
superior to the executive. He considered the judicial function to be included in the legislative.
He advocated policy making based on what he called the "law of the greater force,” which is
interpreted to mean majority rule. This implies the democratization of truth. "Prerogative" is
Locke's term for the ability of the executive, king or otherwise, to occasionally act above and
beyond the written law "for the public good." "The people shall be judge" whether the powers
of government are being used to endanger the people. According to Locke, an abusive
executive is actually "warring" on the people by using the force they entrusted to him against
them. Thus he is no longer a political leader but a tyrant. He, not they, is outside the society.
Locke distinguished between rebellion and revolution. He approved of the former and
disapproved of the latter, since revolution implies the overturning of the entire social order as
opposed to ridding the society of a tyrant.

Locke bases his political philosophy upon reason, paying lip service to rational ideals. Like
Hobbes he wants to build a system that will reflect "basic man" rather than one which sets
ideals and expectations for him that he cannot reach. The advantage of this kind of system is
that it never over-reaches itself and rarely falls victim to hypocrisy of a structural sort, since
not much except cooperation and stability is expected of it. The disadvantage is that it is a
difficult system to improve by inspired or intellectual leadership, since the political power is
concentrated in majority opinion — which tends to be sluggish, conservative, complacent, and
apathetic — unless a crisis shocks it into action. Political power can be corrupted through the



economic, social, or demagogic manipulation of the people.
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Jean-Jacques Rousseau (1712-1778) begins his Social Contract (1762): "Man was born free
and everywhere he is in chains ... How did this change come to pass? | do not know. What can
make it legitimate? | believe | can resolve this question."

Rousseau, like many other Enlightenment philosophers, postulated an impersonal God more-
or-less identical to the "divine natural law." He saw no connection between the actual essence
of God and conventional religious institutions; they distort and pervert. They are valuable
only insofar as they contribute to society as reflections of the general will. As a popular
ordering device he would rather cynically propose the institution of a “civil religion” requiring
belief in God, immortality, happiness of the just, punishment of the wicked, and sanctity of
the social contract and the laws. Subordinate to the civil religion, religious creeds would be
tolerated if they themselves are tolerant.

Rousseau feels that the defects of civil society are due to its basis in economic motivations.
Since personal profit is the primary factor determining human relations, trust and fellowship
are destroyed, and selfishness and neglect of civic duty are encouraged. The rich use society
to protect their privileges, and the poor are oppressed by this same use of society. He denies
that progress in the arts will ultimately improve manners and morality [as the mainstream of
the Enlightenment supposes]. Rather the arts are increasingly corrupted because of their



requirements for luxury and patronage in order to prosper. Moreover their subjects emerge
from the vices of the soul: idle curiosity and desires for unnecessary comforts.

Rousseau's ideal societies are the city-states of ancient Greece (Sparta in particular) and
Rome, because they were operated — at least originally — on the principles of virtue. His
modern ideal state would be an improvement upon their basic concepts. He feels that the other
social contract theorists were not radical enough in their efforts to understand pre-political
man. Hobbes was correct in saying that societies are built on hostility and avarice, but wrong
in saying that man is naturally this way. Locke was correct in saying that societies' purpose is
to protect private property, but wrong in saying that this is natural and reflects justice.

Rousseau's natural man has two fundamental passions: (1) self preservation, (2) sympathy
with others of his kind. Natural man differs from other animals because of his capacity for
free exercise of the will. He is not governed merely by instinct. The awareness of this free will
is evidence of the spirituality of the human soul (= implies its somewhat vaguely conceived
immortality). Man can also use his will to improve his level of knowledge and sustain it over
generations. It is this same free will which is man's downfall, because he has used it to move
from a "free animal™ existence to the misery of civil life based upon inequality and private

property.

Modern man cannot very well go back to a natural state of existence, so ... "[The problem is]
to find a form of association which defends and protects with all the common force the person
and the goods of each associate; by which each, uniting himself to all, obeys nevertheless only
himself and remains as free as before."” ... to have one's cake and eat it too: to reapproach
natural freedom while retaining the benefits of civil society.

Rousseau's solution is that everyone first give all of his rights and property to the state, and
submerge his personal will in a cooperative "general will." The only true source of morality is
this "general will." Because it is a function of all the citizens, it is limited in its flexibility, and
this limitation establishes the boundaries of morality. Having moved from a benevolent state
of nature to a civil society which encourages hostility and avarice, mankind needs a social
contract which best reflects the "general will." This "general will" will most closely approach
the virtues of natural mankind.

If a man obeys his private will in a civil state, he reduces himself to the level of a brute animal
and causes society to degenerate into an oppressive, power manipulative system. He must
formulate his own will in terms of relevance to moral principle [as expressed by the "general
will"]: Thus society "forces him to be free" — to exercise his will in coherence with the
"general will." His conscious acceptance of this responsibility results in his true human
dignity.

Rousseau is a republican by necessity, since modern states are too large for direct democracy.
He considers representative government unfortunate, however, since it weakens the
expression of the "general will." He advocates a majoritarian voting system, but he stresses
that this will work only if people do not vote according to their private wills, but according to
the rather severe morality imposed by the "general will." Rousseau despised the democracy
known to his time as "a wild anarchy of self-interest.” Factions — such as political parties and
interest groups — would have to be outlawed as devices corrupting a person's interests and
motives away from those of the "general will." Rousseau allows no reserved or inalienable
rights against the government [as does Locke], because they de facto weaken the "general



will" by allowing individuals to ignore the social contract at critical moments. Moreover it is
the private life of the individual which determines his respect for public laws and
institutions.

Rousseau is perhaps a little too conveniently considered the philosopher of the French
Revolution [as Locke is of the American]. It is true that Rousseau's espousal of emotion over
reason, and his glorification of the masses (the "general will") lend themselves to this
interpretation. But the actual causes of the French Revolution (more properly Revolutions, as
there was a series of them) were (1) the inability of the French absolute monarchy to
effectively run the country and (2) a national financial crisis caused by almost constant war
and the exemption of the nobility and the clergy from domestic taxation. During the
Revolution Rousseau's appeal was never to the middle classes of the "third estate,” who were
uneasy about the property abolition aspects of his philosophy. Rather his appeal was to the
more radical elements in the lower classes, who gained power for a time during the Reign of
Terror.
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David Hume (1711-1776) is the father of modern empiricism, which holds philosophical and
political values to be determined by habit and by their apparent utility, not by abstract virtues
or ideals. Cosmologically he adhered to deism. The mere existence of a political system or
institution, according to this approach, demonstrates that it has a part in God's overall scheme
of things. If it didn't have such a part, it wouldn't have come into existence. What that scheme
might be is not addressed by Hume, hence political philosophy and systems cannot be
measured critically according to it.

Looking at the human mind, Hume sees perceptions, which consist of impressions "when we
hear, see, feel, love, hate, desire, or will;" and ideas "when we reflect upon a passion or an
object which is not present.” Impressions are more "strong™ and "lively" than ideas. All ideas
are derived from impressions. As a blind man cannot have an idea of a color nor a deaf man
an idea of music, so "we can never think of anything which we have not seen [or otherwise
sensed] without us or felt in our own minds." We cannot have factual knowledge of anything
which can be conceived otherwise. Since it is possible to think that the Sun will not rise
tomorrow, we cannot know that it necessarily will. The laws of nature which say that it will
might change between now and then. Mathematics and geometry are examples of things in
which principles cannot be conceived otherwise. One cannot think of a triangle whose internal
angles do not add to 180°.



What Hume is getting at is that much of what previous philosophers had considered
necessary cause-and-effect relationships is not that at all, but simply habit. "All reasonings
[about causation] are nothing but the effects of custom; and custom has no influence, but by
enlivening the imagination, and giving us a strong conception of any object.”

When considering virtue and vice, Hume starts with the notion that they must either be
relations (resulting from the comparison of ideas) or factual matters (inferences). He finds
that he cannot accept them as either. Therefore they are simply irrational, non-factual
passions. Hume sees reason as a device used to satisfy passions, not something which is
superior or prior to them. "Reason is and ought only to be the slave of the passions, and can
never pretend to any other office than to serve and obey them."

Hume considers the morally good as what one ought to do according to prevailing passionate
custom. It cannot be ascertained by dispassionate reasoning. Reason may be used to discover
the "fitting" — the most practical or sensible approach — but not the "morally good." Hence
virtue and vice are products of sentiment. Virtue is not approved because it is virtue; it is
considered to be virtue because it meets with passionate approval.

The good is identical with the pleasant, but not necessarily with one's own immediate
personal pleasure. Examples of what Hume considers virtues: (1) Useful to others: justice,
generosity, beneficence, honesty. (2) Useful to self: prudence, frugality, temperance, industry.
(3) Pleasant to others: modesty, wit, decency. (4) Pleasant to self: self-esteem, glory. We
approve of such "virtues" because we are moved by a sense of humanity or benevolence.
This is not a "natural instinct," but rather the result of a sympathy which humans feel for one
another — a transference of the applicability of others' predicaments into one's own frame of
reference. Social justice is sought not out of simple, direct self-interest, but rather because we
feel that even remote injustices will act to harm the cooperative society.

Hume's objection to social contract theory is that he thinks it is simply historically false.
Rulers don't consider their authority as based upon the consent of the ruled, nor do subjects
feel sovereign. Thus Hume is the "prototypical Tory™ as Locke is the "prototypical Whig."
Hume also objected to social contract theory on the grounds that it was based upon reform of
humans by reason. Hume argues for strong governments and preservation of systems based
upon their historical durability: He is thus a conservative.

The Christian political thinkers had God/Christ-based values. The social contract thinkers had
reason-based values. Hume has endeavored to deal with politics by ignoring the former and
denying the actual validity of the latter. He thus finds himself in a no-man's-land of subjective
opinion. His somewhat clumsy solution is to endorse and preserve values simply because they
have been around for a long time (i.e. conservatism). Strict conservatives tend to be Hume-
like, just as radicals tend to oppose values based upon non-rational sentiment and to favor
ideals based upon reason. This is not to say that much of their "reasoning" isn't guilty of the
weaknesses which Hume identifies.

The Philosophy of Hegel
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Europe in the early 19th century was influenced significantly by budding forces of
Romanticism, nationalism, and liberalism. The first represented a rejection of the "cult of
reason" espoused by the social contract theorists of the Enlightenment, in favor of a more
emotional approach to social and cultural issues. The second represented a growing
identification of the individual with a nation or state, as opposed to with a city or monarch.
This was particularly significant in the cases of Germany and Italy, which until now had
remained largely fragmented. The third represented a general impatience with archaic
aristocratic systems as justifying a state's existence. The Enlightenment and the Age of
Revolution had opened the door to critical analysis of state systems, not just to their
glorification.

Georg W.F. Hegel (1770-1831) developed his theories of dialectic idealism and organicism
by approximately 1816, when he held a professorship at the University of Heidelberg. His two
principal concepts are defined as follows:

(1) Hegel conceives the Universe as the manifestation of God's mind seeking complete self-
realization through a process called dialectic idealism. This is occasionally [and more
precisely] called the dialectic of absolute spirit. As applied to Earth, it is the concept that the
history of the world consists of part of the spirit of God, manifesting itself through the
collective spirits of mankind, moving onwards through logic (the dialectic) towards complete
self-understanding. An existing idea (thesis) is criticized and partially refuted by its opposite
(antithesis), resulting in a more perfect concept (synthesis).

(2) The organic state is the manifestation or appearance of God in the material world. [It is
not identical with God; it is a "reflection™ of the dialectic of his mind. Accordingly it proceeds
in ways and towards goals which are not necessarily the sum total of the ways and goals of
the individual human minds within it.]

In many ways Hegel is a reaction (antithesis & synthesis) to Immanuel Kant (1724-1804).
Bishop Berkeley's subjective idealism had held that nothing could be known objectively —
that knowledge is limited to subjective impressions. Kant refines this into what is called
critical idealism, in which human consciousness is subdivided into sensation,
understanding, and pure reason. Sensations and understanding of them and consequences of
them can be proven, Kant says, but pure reason (concepts unsupported by sensations) cannot
be conclusive. It is "beyond causality."

Hegel overcomes Kant's problem by making "pure reason™ a necessary and intrinsic
characteristic of God/the Universe. All history is "logical.” If it sometimes seems illogical, it
is because we don't see it as clearly and comprehensively as God does. The task of
philosophy, therefore, is one of understanding, of logical analysis — and not one of
creation of abstract, ideal political systems.



Hegel introduced the concept of the phenomenology of mind as a variation on the Platonic
"pyramid of thought" concept. With Hegel, of course, the mind develops forward through
time (historically); whereas with Plato the levels of thought are measures of excellence
irrespective of time or progression. Hegel's phenomenology of mind begins with
consciousness, which is everyday experience (action and reaction to events) without self-
consciousness. We take the truth of conscious experiences for granted; Hegel calls this sense-
certainty.

As soon as one pauses to reflect on conscious experiences, one moves to self- consciousness.
At the same time there comes an awareness of other selves, other minds. This is very close to
Hobbes' concept of the state of nature. The antagonism is because "they exist and are not me.
Therefore | wish to control them and not to be controlled by them. | wish recognition by
them; 1 do not wish to recognize them in return. Thus there comes into being the political
"master/slave relationship."

The next step in the dialectic involves a personal internalization of the master/slave
relationship, as exemplified in Hellenistic stoicism_and_skepticism. The inconsistency this
produces between internal and external life goes on to produce the rages and hypocrisies of
medieval Christianity. In the Reformation the internal is seen as relevant to, and in command
of the external. There is still the problem of conflict between individual wills, which, if
undisciplined through organization and government, would run wild in anarchy "... since any
institution whatever is antagonistic to the abstract self-consciousness of equality."

As consciousness gives way to self-consciousness, questions of morality (Moralitaat) arise in
contrast to custom or social convention (Sittlichkeit). How to aspire to morality? The answer
is that one apprehends it through the modern state. Hegel's concept of the state is that it is the
embodiment of the spirit of those who constitute it; its leaders must consider this spirit and
not simply their own desires when guiding it. Correspondingly individuals must seek in this
spirit (Volksgeist) a guide for their personal morality. Human society is an artificial machine
which works for the goals of the spiritual state. Individualism and rights against a government
are considered by Hegel to limit freedom: Since they reduce the scope and power of the
whole, they serve to limit possibility.

Similarly Hegel feels contempt for democracy. It reduces questions of relevance to the state to
resolution by simple "counting of noses," i.e. voting, in which all opinions are not of the same
intellectual merit. [Hegel prefers a monarchy. This preference is a weak area of his thought,
since it is not really justified. Why should an accident of birth make one any better a judge of
the Volksgeist?]

For Hegel there are no absolute values. Values are products of history; they are validated by
their success. Thus Hegel overcomes Hume's objection to morality. The "social contract”
theorists — Hobbes, Locke, and Rousseau — felt that man made the state. Hegel reversed
this, saying that the state is prior to man. He thus conceived the most advanced and complex
metaphysical statement of man as a product and subject of his environment. Unlike B.F.
Skinner and other environmental materialists, however, Hegel postulated a deliberate,
Universal intelligence behind the historical process.
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Friedrich Nietzsche (1844-1900) completed and published his major theoretical works Also
Sprach Zarathustra and Beyond Good and Evil ca. 1885. He was an atheist and a materialist,
insisting that the universe [or world] of appearances is the only true one. He carries this
principle into his assessment of humanity by denying any "dual existence" within the body
(i.e. soul vs. physical body). Man is a unified, material being. Nietzsche defines the Will to
Power as the inherent compulsion of any being to create and control its environment and
interactions with other beings. Its ultimate expression in society is the creation of values by
which other beings will live and be governed.

Nietzsche attacks the Hegelian view of rational history, asserting that it is full of "blindness,
madness, and injustice.” By attacking "history as God," of course, Nietzsche attacks any
demonstrations of God which are justified by a "rational, logical" historical dialectic. Past
events, says Nietzsche, are valuable to the extent that they serve as monumental models of
past greatness, antiquarian mementos of tradition, and objects for critical analysis leading to
the destruction of erroneous values in favor of the construction of better ones. Abuse of the
first leads to the mistaken idea that the past can or will come again; abuse of the second leads
to detachment from the present; abuse of the third leads to a pessimism wherein one sees only
the failures of things, unconsciously neglecting their positive legacy.

Nietzsche interprets Hegel as saying that history had now reached its perfection in the
contemporary German state system. Nietzsche sees danger in this because it would lead to
lassitude on the part of modern man, who would feel "there is nothing more to be done."
[Compare the "last days™ sects of early, medieval, and modern Christianity, as well as the
"ecological doomsday" ideologies of the late 20th century.]

Man differs from other animals, says Nietzsche, in that he has the power to "create horizons"
— to construct visions, ideas, and ultimately philosophical systems. These horizons are
meaningful to him unless he perceives them as artificial constructs. In that case he either
destroys them in favor of newer, larger horizons or degrades himself by an artificial,
hypocritical self-limitation to a horizon he knows is false.

Plato is wrong, says Nietzsche, in assuming there to be absolute values (the Theory of the
Forms). It is rather the case that all truths are situational and relative. Hence the great virtues
are supra-rational. They cannot be explained by logic, as Nietzsche accuses Socrates of
trying to do. [Nietzsche is wrong; the Platonic Dialogues provide for Noetic apprehension of
the Forms, not logical construction or analysis of them. Moreover a Form is not a static
concept.]



Nietzsche's attack on Hegel and Plato leaves his man in a very "naked" and self-dependent
position. He has no gods, no values, no progressive history — nothing external to help him.
Thus disillusioned, he is strongly tempted to abandon all aspirations and live only for self-
gratification and comfort. This is Nietzsche's "last man." He seeks neither power nor social
inequalities; he wants society "leveled" — everyone the same. ""We have invented happiness,’
say the last men, and they blink." [Nietzsche considered Marx to be the prophet of the "last
man" ideology.] Nietzsche lashes out at the states of his time because he feels that they are
tending towards the "last man" condition. This is also his essential objection to Christianity
and democracy: They destroy man's creative powers and opportunities to distinguish himself
in society.

As the democratic world becomes more cynical of governments and disillusioned by religion,
it will gradually polarize into the haves (bourgeoisie) and have-nots (socialists). There is no
justification for the acquisitions and possessions of the bourgeoisie; they result from petty
self-gratification. What the bourgeoisie actually fear from socialist movements is that they
will take the acquisitions and possessions. Nietzsche has comparable contempt for the
socialists/radical left because they insist on ignoring "the actual inequality of man." Hence the
ideal socialist state is simply a tyranny of the most inferior and the most stupid.

Since all ideals, all horizons have been shown to be false, the creative individual reacts
against this intolerable movement towards the "last man" with an impulse of nihilism.
Nihilism as Nietzsche conceives it is a psychological sickness, a tendency towards self-
destruction born of resentment of one's perceived impotence in the face of a terrible,
degenerate, yet seemingly inevitable future. This nihilism, continues Nietzsche, is false and
unnecessary. It is caused by moral training [in particular Christianity] which suggests that we
must be forgiven for existing, that life is a burden, that self-love is sinful. One must wrench
oneself free of this "Spirit of Gravity" and unleash one's creative capability: the Will to
Power. He who successfully accomplishes this is Nietzsche's "superman.” The superman is
not necessarily a political leader or despot, though he will be the architect of values by which
society lives. He is a "horizon maker," a supremely creative artist. He is not the product of
any particular country or race, but rather of a purely mental evolution.

Nietzsche considers war to be an energizing, revitalizing influence in politics, deterring the
otherwise sluggish descent towards the "last man." "For the present, wars provide the greatest
agitation of the imagination after all Christian raptures and honors have grown stale.” But
Nietzsche does not love war for its destructiveness. He says: "And perhaps a great day will
come when a people, distinguished through war and victories, voluntarily proclaims: 'We
break the sword.' Disarming oneself, from an intensity of feeling, while one is the best armed:
That is the means to real peace."

Yet Nietzsche does not hold out much hope for a rescue of humanity by his supermen.
Around him he sees only the march towards the "last man," leading to a "succession of several
martial centuries that have no equal in history ... We have entered the classical age of war on
the largest scale, the age of scientific war with popular national support.” Looking ahead he
sees "Signs of the next (20th) century: The entrance of Russia into culture. A grandiose goal.
The proximity of barbarism. Awakening of the arts, magnanimity of youth, and fantastic
madness."
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The European industrial revolution, which created the conditions conducive to the onslaught
of modern capitalist/labor/socialist developments, began in England at the start of the 19th
century. The move towards industrialization spread to Belgium as a consequence of English
investments in that country, and France and Germany experienced their major industrial
booms between 1830 and 1870. Sweden, Denmark, and the low countries followed during the
period 1871-1914, as did Austria, Bohemia, and Russia. By the period just prior to World War
I, the principal countries which were still essentially preindustrial were Hungary, Italy, and
Spain.

During the 1870s a gradual transition could be seen from individual entrepre- neurship to
various forms of industrial combination and conglomeration. Government aid to such
industrial enterprises was also a new development, consisting of a gradual liberalizing of
corporate law and the instituting of protective tariffs in order to help protect budding national
industries against competition from further developed foreign ones. By the 1890s England,
Belgium, and Holland were the only countries still observing a free trade policy.

The consolidation and organization of business encouraged (by example) the organization of
labor. Labor unions first began to experience general legal toleration in France in the period
1864-1884, in England in 1871-1875, and in Austria in the early 1870s. The first international
labor organization, the International Workingmen's Association (the "First International™) was
founded in London in 1864 and existed until 1876, when it dissolved due to a split between
the anarchist faction of Bakunin and the socialist/Marxist factions. In 1889 the Second
International came into existence, but it did not survive World War 1.

Marxism, sometimes called dialectic materialism to distinguish it from the dialectic idealism
of Hegel, is a theory and practice of socialism including the labor theory of value, dialectic
materialism, economic determination of human actions and institutions, the class struggle as
the fundamental force in history, and a belief that increasing concentration of industrial
control in the capitalist class and the consequent intensification of class antagonisms and of
misery among the workers will lead to a revolutionary seizure of power by and the
dictatorship of the proletariat and to the establishment of a classless society.

Karl Marx (1818-1883) was strongly influenced by Hegel, but believed that Hegel had made a
fundamental mistake in using nations as the basis for his dialectic and in relating it to a divine
manifestation or purpose. Marx considered the dialectic to be a function of economic struggle
between social classes, and he denied the existence of any supernatural intelligence, calling all
religion "the opiate of the masses."



According to Marx, one cannot choose one's social class. Rather one is forced into a particular
class by the forces of economics, particularly the means of production.

As more and more economic power becomes concentrated in the hands of the upper class (the
bourgeoisie), the middle class will disappear, leaving only a large, impoverished working
class (the proletariat) opposed to the bourgeoisie. Eventually the strain between these two
classes will lead to revolution, resulting in a classless, utopian society. ["From each according
to his ability, to each according to his needs.”] Marx called this end result socialism, but it
was ultimately called communism. As a general rule, "socialism™ means ownership of the
means of production by the state, while "communism™ means ownership collectively by the
proletariat.

Essential to Marxism are the concepts labor theory of value and theory of surplus value.

The labor theory of value suggests that the value of an item results from "the quantity of
labor necessary for its production in a given state of society, under certain social average
conditions of production, with a given social average intensity, and average skill of the labor
employed.” Members of the proletariat "sell" their labor power (the ability to labor for a
specific period) to employers from the capitalist bourgeoisie, but they are not paid the entire
value of their labor. The part that is not paid to the laborer is called the surplus value. The
capitalist keeps this surplus value as his profit.

As smaller competitors are driven out of business, the capitalist faces increasing pressure
from large competitors. Since the cost of producing similar goods is more or less the same,
trying to undersell competitors is not effective in the long run. The only way the capitalist can
increase his profit is to pay the workers less and less. As the worker realizes that he is being
exploited, he will develop class consciousness and ultimately revolt.

As economic forces and not ethical values determine relationships in a capitalist society,
Marx charges that capitalism dehumanizes mankind, causing insecurity, fear, and self-
alienation. Unable to find value in other humans, victims of self-alienation find it in produced
goods — a phenomenon which Marx calls fetishism (love of possessions).

Marxism began the transition into what is called Marxism-Leninism at the turn of the
century. Lenin's "What Is To Be Done?" pamphlet was published in 1902. Lenin's form of
communism argued for a speeding-up of the Marxist process via a "dictatorship of the
proletariat,” as well as for establishment of a revolutionary socialist state prior to the utopian
state of pure communism.

Marx' utopian society would require perfection in its citizens. This contrasts with most other
political philosophies, which are geared to deal with enduring imperfections in human
relationships (hatred, greed, selfishness, sloth, power-lust, etc.).

Marx, like Hegel, based his ideas on a necessary, inevitable force of history. Thus
communism would eventually come no matter what capitalism tries to do to stop it. The other
side of this coin is that there is nothing would-be communists can do to speed it up; their
society must first evolve to the "last stages” of capitalism. The first country to embrace
communism, Russia, was not in an advanced state of capitalism — nor have been the other
countries which have become communist. Lenin modified Marx ("Marxism-Leninism") with
the concept of the state-embodied dictatorship of the proletariat: the running of the country by



a communist party elite until its economic systems could be advanced to full communism.
The state apparat would then "wither away." It is noteworthy that power is addictive, and no
"temporary" communist governments have shown any signs of withering away.

Marx conceived communism as supranational, assuming the nation-state system to be a
device for economic and class inequality and exploitation. In their effort to justify their
continued control, however, modern communist governments have strengthened their
nationalism.

Marxism has been corrupted by its use as an ideological slogan in many countries and systems
which were completely foreign to Marx' original analysis. This leads us to a certain contempt
for "Marxists" today, since they seem to be emotionally, not rationally motivated. This should
not necessarily reflect upon Marx himself. A precise Marxist would say that the economic
polarization forces which Marx identified have been delayed by deficit financing,
compromises with the pre-revolutionary proletariat (unions, benefits, unemployment
compensation, etc.), but that these are all merely postponements of a final reckoning.
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Part | - Introduction

This article discusses the Order of Shuti taxonomy of Opposites to date. Some explanation is
in order.

I. Language

You'll note that in many writings, the Order of Shuti will capitalize the word "Opposites”. As
discussed recently in the Scroll of Set, this implies a technical meaning for the word, dealing



with the Neters implied by the opposites so named. It also implies the objective absolutes of
those opposites, rather than some subjectively picked pseudo-limit (example: Hot is the
absolute physical and philosophical limit of hotness, not merely the relatively



cool temperatures found in the core of the sun). In many writings we will continue this policy
of capitalizing the word "Opposites” when we wish to use that meaning.

But this article is concerned solely with Opposites and the ranges of potentiality between
them. Drafts of this article had such capitalization, and that capitalization quickly became
quite tedious.

So, throughout this article we will normally not capitalize the word, and will trust that you
remember these meanings as you read through the article and taxonomy.

[Similarly, the words "absolute™, "opposition”, "balance", and others with technical meanings
within the Temple of Set will generally be used in the technical sense throughout this article,
and will not be capitalized here.]

We will normally capitalize the names of the opposites we discuss, rather than placing those
names in quotes. We feel capitalized names are easier to read in this quantity than quoted
names.

[I. The Hierarchy

Expanding the taxonomy as we have (with the valuable aid of those attending the workshop),
we found a hierarchy of opposites, where many sets of opposites seemed to be lower than or
subsumed into a higher set of opposites.

As the Grand Master compiled this taxonomy for publication in Dialogues, he found that all
opposites we had identified at that time could be placed into this hierarchy. These positions
are not final; they are but a first-level approximation based on limited thought anddiscussion
within the Order. This is our first published attempt, so discussions, disagree ments, and
recmmendations from all Setians are more than welcome.")

[Indeed, discussions have already taken place that will eventually lead to modifications in this
Taxonomy. Those discussions have not progressed far enough to produce changes firm
enough to publish in the Ruby Tablet. The Taxonomy and discussion published here are as
they appeared in Dialogues issue 1.5.]

What determines whether one set of opposites is superior to or inferior to another? What
determines whether one set of opposites is included within or includes another? We have just
begun to examine these questions, and have developed a few guidelines. Sugges tions are
welcome.

When one set of opposites can be used as a measurement of another set, the measuring set is a
lower set than that being measured. Examples: Probability is a measure ment of Existence.
Success is a measurement of Ability.

One set of opposites is lower than another when the first set of opposites is included within
the scope of another (when they are examples of activity or states within that scope).
Examples: Sadness and Joy are emotions, and are therefore lower than the opposites of
emotion and indifference. Set and HarWer are examples of Consciousness.



When one set of opposites depends upon another, the dependent set is lower than the other.
Examples: Mortality depends upon Life. Balance depends upon one's state of Initiation.

In the taxonomy we provide a hierarchic code for each set of opposites, referring to that set's
level in this hierarchy. These codes are subject to change from one version of the taxonomy to
another.

There will be textual notes discussing many sets of opposites, perhaps discussing their
position in the hierarchy, or why we've classified them the way we have. These notes will be
in the same order, and flagged with the same hierarchic code, so you can find them. (Not all
opposites are discussed.)

[ll. Syntax
This section discusses how we list each set of opposites within the Taxonomy.

Most pairs of opposites have a wide range of potential values between the two extremes.
Others have just the two absolutes, or a very limited number of potential values. We will use a
"-" between the names of the two absolutes to indicate the wide range of potentiality, and a "/
between the two names to indicate a limited range of potentiality. Examples: Wisdom -
Foolishness, and Set/HarWer.

The relationship between the two opposites or their range of potentiality often has a name. If
that name is the same as one of the opposites, we will simply list that name first, eg:
"Intelligence - Stupidity". If that name is not reflected by one of the opposites, then we will
indicate the name which encompasses both opposites, eg: "Temperature: Hot - Cold".

Sometimes a name might not be known. It is the Grand Master's opinion that Xeper and Maat

both have opposites, but none of the Order's initiates have been able to identify the names of
those opposites. Such missing names will be flagged by question marks.

IV. Classifications
Besides the hierarchy discussed above, we have identified four additional areas of
classification which can be applied to these opposites. We call these four areas of classifica

tion "Opposition”, "Polarity", "Objectivity", and "Variation".

The hierarchical code for each pair of opposites will be found in the left margin of the
taxonomy. The codes which represent the four classifications will be encoded at the right.

Since there are four areas of classification, there will be four code characters at the right of
each line. These will represent the four classifications, always in the same order:

Opposition (OBN?)

Dialogues issue # 1 reported that pairs of opposites tended to fall into two general categories:
those that require Balance between the two absolutes, and those that require Opposition.

Those that require opposition are Neters or absolutes in which any evidence or influence from
one of the opposites is always distasteful to initiates of the Order, and the Order's goals



include eradication of that opposite in all but theory. Wisdom - Foolishness is one example,
for fairly obvious reasons.

Those that require balance are opposites in which approaching the absolutes can be harmful or
dangerous, and the Order's initiates will strive to maintain balance in these areas. An obvious
example of opposites requiring balance is Abstinence and Gluttony.

We still feel this is a useful tool for cataloging opposites, and one which can be very
applicable to an initiate's Xeper and/or Quest, but we do not currently use this classification as
the major division. Indeed, we have identified several pairs of opposites for which neither
balance nor opposition are required.

We therefore code each set of opposites with a letter indicating its opposition class: "B" for
those requiring balance, "O" for those requiring opposition, "N" for those requiring neither,
and "?" for those that we have not yet classified.

When opposites require opposition, we will underline the desired/favored opposite.
Polarity (127?)

One of participants at the Order of Shuti workshop pointed out that most opposites seem to be
based upon a single quality which is in turn reflected or not reflected in the absolutes, and is
present or missing to varying degrees in the range of potentiality between the absolutes. We
will call these "Monopolar” opposites, and will tag them with a polarity code of "1".

Example: Hot and Cold are simply the absolutes of heat and no-heat, with temperature being
the measurement of heat. You don't cool something down by adding cold, you cool something
down by removing heat.

Other opposites have positive qualities at each end of their opposing directions. We will call
these "Bipolar" opposites, and will tag them with a polarity code of "2". Examples include
Creation vs Destruction (one actively puts things together or takes them apart), Self and Not
Self, and Xeper vs its (as yet unnamed) opposite.

Again, we will use "?" for those sets of opposites for which we have not been able to identify
a polarity.

Note: We believe there may also be what can be called "Tripolar" opposites -- classifications
of objects or conditions for which there are three mutually exclusive absolutes, with
measurements possibly indicating how much of each quality any existing object or condition
may have. There could also be "Quadripolar" opposites and higher levels, and these more
complex "opposites” would then be coded with 3, 4, etc. We invite all Setians to help us
discover whether such complex orders of opposites exist.

Objectivity (OSB?)
Some opposites are strictly objective ("O", eg: Life - Death; something either lives or it

doesn't, and its participation in Life can be objectively measured); others are subjective ("S",
eg: Left - Right exist only once a subjective frame of reference is defined); and others are both



("B", eg: Motion - Stillness can be measured both against the totality of existence [the
universe] and also against any individual frame of reference).

Variation (IFn?)

As indicated above, sometimes there are ranges of potential states between two opposites.
Sometimes there are a large but finite number of states. Sometimes there are just the two
absolutes.

The fourth character of each code will be "I" if we feel there are an infinite number of
possible states between the absolutes (eg: Probability), and "F" if the number of possible
states is finite but uncountable (eg: Life - Death). If only the two absolutes exist, this code
will be "2" (eg: Set/HarWer), and if there is a third possible state the code will be "3". Again,
if we have not yet decided this classification, we'll encode a "?".

V. Selection

How did we choose the opposites listed in the taxonomy? How did we choose the names we
used for those opposites?

Basically, the opposites listed were supplied by members of the Order of Shuti, by
participants at last year's workshop, and by other correspondents.

The opposites were then examined for certain criteria, and possibly eliminated from the list or
renamed.

Several opposites were eliminated because they were found to be relatively unimportant
subsets of other opposites. Like and Dislike, for instance, are milder examples of Love and
Hate. Other pairs were eliminated because upon examination we found them to not be
opposites, such as Male and Female.

Finally, we had a list of opposites worth listing, and we chose to list them, where possible, as
nouns or verbs, rather than listing them as adjectives or adverbs. For instance, we chose
Boredom and Excitement instead of "boring™ and "exciting".

It seems that true Opposites, Neters of Opposition, should be nameable using nouns (or
perhaps verbs). Any set of opposites which is named using adjectives or adverbs, which can
not be named using nouns and verbs, is of questionable value, and may be removed from the
list at some later date.

Finally, all Setians are welcome to submit new sets of opposites for inclusion in this list.
Please do not simply send us antonyms - anyone can go through dictionaries and pull out
thousands of words whose meanings are opposite to each other. Instead, please send us those
opposites which have meaning and substance, those which are important to one's existence
and/or Xeper, and/or to the universe at large.

Part Il - The Taxonomy
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la

lal

1a2

la2a
la2al
la2ala
la2alal
la2ala2
la2ala3
la2alb
la2albl
la2albla
1a2alb2
la2alb3
la2alb4
la2alb4da
1a2alb4b
la2alb4c
la2alc
la2ald
la2aldl
la2aldla
la2aldlb
la2aldic
la2aldld
la2aldle
la2aldif
la2aldlg
la2aldlh
la2aldli
la2aldij

Conceivability - Inconceivability

Existence / Non-existence

N1OF
B102

Probability: Certainty - Impossibility | N10I

Change - Stasis

Life - Death

Consciousness - Unconsciousness
Dynamis - Stasis
Xeper - 7777
Initiation - Mundanity
Balance - Imbalance
Wisdom - Foolishness
Intelligence - Stupidity
Comprehension - Misinterpretation
Patience - Impatience
Abstinence - Gluttony
Obijectivity - Subjectivity
Value: Good - Evil
Justice - Injustice
Skepticism: Belief - Disbelief
Knowledge - Ignorance
Rationality - Irrationality
Emotion - Indifference

Love - Hate

Desire - Revulsion
Pleasure - Displeasure
Sadness - Joy
Boredom - Excitement
Satisfaction - Dissatisfaction t
Forgiveness - Vindictiveness
Selfishness - Selflessness
Avarice - Charity

Tolerance - Bigotry

B1Ol
O10F
O10F

B1OlI

020l

010l

010l

010l

010l

010l

B?Ol

B?0OI

N20I

02SlI

013l

B2SI

010l

B?OlI

B1Ol

B2SI

N2SI

B2SI

B2SI

B?SlI

013l

B?SI

O1sl

B?SlI

O?SI



la2aldik
la2ald1l
la2ald2
la2ald3
la2ale
la2alel
la2alela
la2ale2
la2ale2a
la2aleZal
la2ale2b
la2alf
la2alfl
la2alfla
la2alflb
la2alg
1a2alh
la2alhl
la2alh2
1a2alh3
la2ali
la2alil
la2ali2
la2alj
1a2a2
1a2a3
1a2a4
1a3

la3a
1a3b
1a3b1
la3bla

Seriousness - Frivolity

Courage - Fear

Philosophy: Idealism - Materialism

Reasoning: Inductive - Deductive
Free Will - Predestination
Choice: Freedom - Restriction
Freedom - Slavery
Independence - Dependence
Dominance - Subservience
Arrogance - Humility
Opposition - Teamwork

Will: Thelema - Sloth
Action - Inaction
Ingestion - Excretion
Absorption - Secretion

Set - HarWer
Ability - Ineptitude

Efficiency - Inefficiency
Succeed - Fail
Strength - Weakness

Perception - Misperception (?)
Sensation: Pleasure - Pain
Opinion: partiality - impartiality
War - Peace

Mortality / Immortality
Individuality - Fusion
Truth - Falsehood
Self / Not Self

Relativity: Absolute - Relative
Environment: Vacuum - Plenum
Velocity: Fast - Stop

Temperature: Hot - Cold

B2SI
02sl
B2SI
B20I
010l
O1BlI
O?BF
O?BF
B?SF
B?SF
B?SF
010l
B1Ol
B2BI
B2BF
N202
010l
010l
O1sl
010l
010l
775l
B1?I
7?0l
7772
020l
O1BlI
N202
N?0OF
N10Ol
B1BI
B1Ol



1a3b2
1a3b3
la3b4
la3b4da
1a3b5
1a3b6
1a3b7
la3b7a
1a4

1b

1b1
1bla

?77?

The fol

Gravity: Up - Down N?BI
Direction: In - Out N?SI
Direction: North - South N2BI
Direction: East - West N?BI
Liquidity: Wet - Dry B1OI
Light: Light - Dark B1OI
Direction: Front - Back N2BI
Direction: Left - Right N2SI
Material / Non-material B20lI
Time: Past - Future N?0I
Negentropy - Entropy B1Ol
Creation - Destruction B20I
Maat - 7?77 0?0l

lowing items were considered for the above list of Opposites, and rejected, for reasons

indicated in the corresponding notes:

X1l M

atter / Anti-matter

X.2 Sex: Male / Female

Part Il - Discussion and Notes

Conceivability - Inconceivability N1OF

Hierarchy

The Grand Master proposes Conceivability and Inconceivability as the highest level of
opposite.

The Grand Master bases this classification on his opinion that everything which can or
does exist must be conceivable. Given a variety of advanced intelligent life forms, we
feel that Conscious life is or will be able to a) recognize the existence of everything
which exists, and b) extrapolate from things that exist to all things that don't and can't.
We feel that such beings will be able to conceive of everything.



All opposites are conceivable, and therefore all opposites fall lower in this hierarchy
than Conceivability.

The discussion above brings forth the question, "Can anything be Inconceivable?"
Some of us say yes, and others say no. Obviously we won't benefit much from asking
Setians to list those things which are Inconceivable. The Grand Master holds the
theory that nothing is Inconceivable, as an extension of the above discussion. He
invites those with other opinions to debate same.

Although the Grand Master holds the opinion that everything is conceivable, the
language allows us to talk about things that are inconceivable, and that type of
language is required for some of the following discussion. We apologize for any
confusion this may engender.

Opposition

Neither opposition nor balance is required -- something is either conceivable or it is
not. We feel it should be a goal of advanced intelligent life to be able to conceive of
everything, but this personal goal does not affect the conceivability of anything in
itself.

Objectivity

Again, something is either conceivable or it is not. Common English calls things
inconceivable if the specific person involved could not spontaneously conceive of the
matter at hand, or even if that person finds the matter at hand highly unbelievable. We
reject this usage, and call "inconceivable" only those objects and ideas which no being
anywhere could ever conceive.

Variation

la

Because of the above discussion, we are tempted to classify this as a 2-point set of
opposites (or even a 1-point set of opposites?). However, we've instead chosen to
measure conceivability by the number of intelligent beings who can conceive of the
subject at hand (eg: Rain is more conceivable than subatomic quarks are).

Existence / Non-existence B102

Opposition

If opposition were required, that would mean that we would find preferable one of two
possible universes: one in which everything conceivable existed or one in which
nothing existed. The latter is obviously not desirable, and we tend to reject the former
also -- the Grand Master finds the idea of a universe in which human oppression of
other humans did not exist to be very attractive.

Instead, we expect there is a balance point, where enough things exist, enough variety,
to make life interesting, and where those things which detract from Life don't exist.
We therefore classify these opposites as requiring balance.

Objectivity

We classify this as an objective set of opposites, since something either does or does
not exist. This causes questions to be asked concerning our recognition and use of



subjective realities. We suggest that subjective realities do objectively exist, as
indicated by their affects upon the objective reality.

Variation
Since a thing or idea either does or doesn't exist (it can't partially exist), there is no
range or measurement between these opposites -- only the opposites themselves exist.

There is plenty of room for argument in this analysis:

1. If something existed yesterday but no longer exists today, it seems reasonable
to state that its existence is less strong than something which exists today, and
stronger than something which has never and will never exist. We choose in
this case to sidestep linear time, and we will call "existing" anything which
ever did or ever will exist.

2. If there is but one of something, it seems reasonable to state that its existence is
less than that which numbers four or five billion. Those who lean in this
direction are welcome to discuss the subject with Set.

lal Probability: Certainty - Impossibility N1OI

Probability is a measure of existence. Probabilities are measured on a scale of 0.0 to 1.0, with
objects, ideas, or events which have a probability of 1.0 being certain, and those which have a
probability of 0.0 being impossible. "Possibility” includes everything which has a probability
greater than 0.0.

Opposition
Being a measurement, Probability requires neither opposition nor balance. It simply is,
as determined by the probability of that which is being measured.

la2 Change - Stasis B1OI

Hierarchy
Only things which exist can change or remain the same, and so this set of opposites is
of lower order than Existence.

Opposition
Change is preferable over Stasis, but constant change of constantly changing types,
guantities, and qualities would be difficult to work with, to say the least. We therefore
suggest that these opposites require Balance.

la2a Life - Death O10F

Hierarchy



Things which are alive or dead always change. Change is a condition and requirement
of life and of death, and therefore this set of opposites is of lower order than Change.

Opposition
Life is preferable over Death. Although some have questioned the advisability of a
universe where all is Life, the Order has found no value in Death, and considers
Opposition required in this set of opposites, with absolute Life being sought, and
Death to be eradicated.

Variation
Life comes in varying degrees, from the questionable life of a virus, through amoeba,
monkeys, man, to the Highest of Life. We have no quantitative measure of life (yet?),
but we believe the number of measurement points to be finite, if large and unknown.

lazal Consciousness - Unconsciousness O10F

Hierarchy
Only that which lives can be Conscious, and therefore this set of opposites is of lower
order than Life.

Opposition
Consciousness is preferable over Unconsciousness. Many Setians have adopted the
Ouspenskian term "Awake" to indicate the Conscious state.

la2ala Dynamis - Stasis B1OI

Hierarchy
An earlier draft of this hierarchy placed Xeper and its opposite here, subsidiary to
Consciousness and Unconsciousness. The lack of a name for Xeper's opposite brought
suggestions of "stasis" as that opposite from Dr. Aquino and Magus Flowers.

Magus Flowers' discussion stated, "In Greek there is a perfect set of Opposites for this:
dynamis (which is also a normal word used for magical power) and stasis." He
proposed that Xeper and Dynamis were equivalent, and that stasis is their opposite.

Despite the discussions by these two revered philosopher magicians, the Grand Master
still insists that Xeper is a directional dynamis, in a positive direction, and that its
opposite is also a directional change, but in a negative direction. We therefore accept
the unintended offer of Dynamis and Stasis as undirectional opposites, and place
Xeper and its opposite lower than these in the hierarchy.

Opposition



Balance is acceptable here, unlike Consciousness above and Xeper below. Total and
constant Dynamis would not give the Consciousness any time to reflect, plan, and
direct. Some time to rest, recover, and prepare is required to support one's optimal
Xeper.

lazalal Xeper - 7777 0201

Hierarchy
Only that which lives and is conscious can Xeper, and therefore this set of opposites is
of lower order than Consciousness. Further, per the discussion above, Xeper is
directed Dynamis, or rather Dynamis in a positive direction.

Dr. Aquino pointed out in correspondence, Xeper is not very easy to directionalize,
partly because there are so many directions within Xeper. Indeed, much of the
problem in identifying a name for its opposite is the difficulty in defining the opposite
direction.

We have no good term for the opposite of Xeper. Setians often use the terms "mutate”™
or "mutation” to signify the reverse of Xeper. Since Xeper is a positive change in one's
being, "degeneration™ is another term often used. The Order of Shuti is not satisfied
with either of these, and welcomes suggestions.

Polarity
This is a bipolar set of opposites. Both Xeper and its opposite are active changes, often
Willful or at least intentional; they are simply changes in opposite directions.

la2ala? Initiation - Mundanity 0101

Hierarchy
Initiation is a process brought about when Xeper is directed by Wisdom. It is a form of
Xeper, and that is why we place Initiation/Mundanity here in the hierarchy.

la2alb Wisdom - Foolishness 0101

Hierarchy
Only that which at least from time to time evidences Consciousness can ever exhibit
Wisdom or Foolishness (or any level of wisdom between), and therefore this set of
opposites is of lower order than Consciousness.

la2albl Intelligence - Stupidity 0101

Hierarchy



Intelligence is one quality which combines with others to make Wisdom. Intelligence
is therefore a lower order opposite than Wisdom.

la2albla Comprehension - Misinterpretation 0101

Hierarchy
The ability to comprehend a message or situation is a measure of one's intelligence.

Note that the Temple of Set recognizes two classes of intelligence: that of the Mind
and that of the Heart. Similarly there is comprehension using faculties of the Mind,
and comprehension using faculties of the Heart. The Xepering black magician should
strive to develop both modes of comprehension and intelligence.

la2alb2 Patience - Impatience B?0I

Hierarchy
Patience is another quality which combines with others to make Wisdom. Patience is
therefore of the same level as Intelligence.

Balance
Although patience is generally better (more beneficial) than impatience, sometimes
Impatience is appropriate - these opposites definitely require balance.

Polarity
Our first impulse was to classify these as monopolar opposites, but Impatience has
such energy, and Patience such potential, that we decided to wait before making this
decision.

la2alb3 Abstinence - Gluttony B?0I

Hierarchy
One's wisdom (or lack thereof) is what leads to abstinence, gluttony, and/or
moderation.

Balance
It has been suggested that Indulgence is the balance point between Abstinence and
Gluttony.

(An alternate suggestion which bears serious consideration is that the opposite of
Abstinence is Indulgence, with Moderation being the term for various balance points
between them.)

Polarity



Again, a first impulse might be to classify these as monopolar opposites (Gluttony and
the absence thereof), but we're not fully confident that Abstinence is merely the
absence of Gluttony.

la2alb4 Obijectivity - Subjectivity N20OI

Hierarchy
One's wisdom is often displayed by and influenced by one's objectivity and/or
subjectivity of view and opinion.

Opposition
We classify these opposites as requiring neither opposition nor balance, since we have
found operations in total objectivity, total subjectivity, and balanced activity, all to be
beneficial to one's Xeper and magical abilities.

la2alb4da Value: Good - Evil 02SI

Hierarchy
Assigning values of Good and Evil depends upon one's subjectivity and objectivity.
All examples of Good and Evil are subjective. All measures of Good and Evil are
subject to change as individuals and/or societies mature.

Dr. Aquino suggested that Bad might be a better name for Good's opposite, "because
‘evil' carries the additional implication of 'something calculated'.” But, that implication
suggests means that Good will generally be accidental, and we suggest that Conscious
beings will calculate and plan Good, performing intentional Good works.

Yes, Good and Bad can be used to imply accidental or naturally occurring desirable
and undesirable situations, and perhaps these should be a second pair of opposites
subsidiary to Good and Evil.

Opposition
The popular misconception of black magicians is that we must be Evil (or bad). We
sometimes foster this misconception because we find Good in many of the activities
and philosophies which the blind public believes to be evil.

However, in both objective and subjective arenas, the healthy black magician will
always pursue a personal absolute of Good, and seek to destroy Evil. (It's just that our
perception of Good and Evil differs significantly from that of the blind public, as do
our methods.)

la2alb4b Justice - Injustice 01SI



Hierarchy
An earlier draft of this taxonomy included Justice under Wisdom, since it takes
Wisdom to be able to dispense Justice. Upon further examination, we find Justice (as
viewed by most people) to be very subjective, and hence place it here in the hierarchy.

This is not fully satisfactory to us, for Maat personifies Justice, and Maat is objective,
not subjective. Further, it does take Wisdom to perceive and to operate within Maat.
We provisionally leave Justice here, because Maat is more than Justice. Perhaps when
we can place Maat and its opposite in this hierarchy, we will move Justice to a
position subsidiary to Maat.

la2alc Knowledge - Ignorance 0101

Hierarchy
An earlier draft of this taxonomy included Knowledge under Wisdom, thinking it to be
a quality which combines with others to make Wisdom. Knowledge therefore was
placed at the same level as Intelligence.

Upon reconsideration, we find it more likely that Knowledge and Wisdom are of the
same level. The wise will always seek and use knowledge, for without knowledge
acting wisely is difficult. But the foolish also often seek and attain knowledge - they
simply use this knowledge foolishly.

la2ald Rationality - Irrationality B?0OI

Hierarchy
We also thought at one time that rationality was a quality which contributed to
Wisdom, and we have since decided otherwise.

Rationality is indeed one mode of activity which can contribute to one's wisdom.
Common forms of irrationality definitely do lead to foolishness. However, Setians
have identified a mode of thought/perception which we consider to be beneficial and
non-rational. The extreme of non-rational knowledge and thought is named Noesis,
and less extreme examples can be named or considered to be suprarational thought.

Balance
It may be that Noesis does not relate to the Rationality - Irrationality opposites at all,
and that these opposites should therefore be classified "O10I", but until we determine
that such is the case, we choose to classify this set of opposites as requiring balance
between positive rational and positive non-rational behavior.®

{Rereading his Il° article on "Magical Behavior", scheduled for the XXVI update to
the Ruby Tablet, the Grand Master ponders the possibility that Rationality,



Irrationality, Nonrationality, and Antirationality may be a multi-polar set of
Opposites...}

Polarity
Noesis and Rationality definitely make these opposites bipolar. It's also possible that
we may decide in the future to classify these as tripolar opposites, the three poles
being Rationality, Irrationality, and Noesis.

la2aldl Emotion - Indifference B1OI

Hierarchy
Emotion is one quality which can tend to increase one's irrationality. Indifference can
help maintain one's rationality. These opposites are therefore of an order lower than
Rationality.

Opposition
Indifference helps maintain one's impartiality and rationality, while emotion helps
increase one's energy and power. Both are desirable in their place, and so a balance
between the two extremes is desired.

la2aldla Love - Hate B2SI

Hierarchy
Love and Hate are emotions.

There is some question about these being opposites, since they are indeed very similar
emotions, and sometimes the results of love and hate can't be told apart. We feel this
latter situation comes from people thinking they have one emotion, when instead they
have the other. We are therefore willing to consider Love and Hate to be opposites.

la2aldlb Desire - Revulsion N2SI

Hierarchy
Desire and Revulsion could be considered lesser forms of Love and Hate, and
therefore were almost eliminated from this taxonomy. But upon reflection we find that
Desire and Revulsion are much broader emotions, dealing with and attaching
themselves to many more objects than Love and Hate will.

Further, while Love and Hate require balance, Desire and Revulsion don't - each
absolute can be appropriate when dealing with the specific objects of these emotions.
We therefore class these as different pairs of opposites.



la2aldlh Selfishness - Selflessness O1SI

Opposition
We had difficulty assigning an opposition code for this pair of opposites. Selfishness
is a major characteristic of the Left Hand Path, and intelligent selfishness, also known
as enlightened self-interest, is a desirable trait in all intelligent life.

We have not yet determined definitely whether the absolute of Selfishness is desirable
in all situations, but suspect it is, and have assigned the Opposition code accordingly.

Dr. Aquino mentioned, "Like Diogenes who roamed Athens with his lantern looking
for 'an honest man', I have yet to find an example of 'intentional selflessness'. Every
act, I maintain, is done for the pleasure or other self-interest of the doer.” The Grand
Master agrees. Further study of this question may therefore indicate that there is no
objective example of conscious Selflessness.

We stress that this Selfishness is one intelligently and consciously directed, with care
and forethought. Avarice and Charity are two very different opposites, as shown
elsewhere in the taxonomy’s list.

la2ale Free Will - Predestination 0101

Hierarchy
Only that which is Awake can exercise free will. This set of opposites is of lower
order than Consciousness.

la2alel Choice: Freedom - Restriction O1BI

Opposition
The Order of Shuti maintains that absolute Freedom is desirable, and that all
Conscious beings should strive for such absolute Freedom.

The question has been raised (at the workshop and independently in correspondence)
whether a decision based on environmental conditions can be considered a freely
made decision. Such environmental conditions can range from the legal (it's the law
and | don't want to be fined/jailed) to the social (they'll laugh at me/dislike me if I'm
different) to the physical (that bus will flatten me if I don't get out of the way).

A free decision is a decision made based upon information, and the environmental
conditions are necessary pieces of information. Wisdom might be shown by getting
out of the way of the bus, but you exercise your freedom by making the decision either
way.



You don't necessarily exercise freedom by acting in a way which causes fines, jail
sentences, laughter, or dislike - acts of rebellion could be based upon free choice, or
they could be emotional responses to the environment, predictable and restrictive, in
which case they should be avoided by the Conscious initiate.

Restriction (Freedom's opposite) is the situation where your environment does not
allow you to make (or follow through) with a decision. Restriction comes into play
when your "decision™ is made as an emotional response to the environment, or when
you are physically restrained from taking action (or physically forced to take action).

la2alela Freedom - Slavery O?BF

Hierarchy
Freedom is one's ability to exercise one's free will independently of other beings'
influence. Slavery is one's inability to exercise one's free will due to other beings'
demands.

Objectivity
One of the participants at the workshop pointed out that Freedom and Slavery can
often be measured by one's self perception. While the condition of a slave whose
owner carries a deed is obvious, there are many people in today's world who are slaves
in one or more ways, to one or more people or organizations.

Some of them may recognize this, but most of them do not. They are slaves in our
view, but not in theirs. Are they therefore slaves?

Polarity
We tend to think these are bipolar opposites, with the individual striving for Freedom
and the environment striving to induce Slavery. Any discussion?

la2ale? Independence - Dependence O?BF

Hierarchy:
Independence is one's ability to exercise free will without regard to other beings'
reactions. Dependence limits one's ability to exercise free will, on threat of the
removal of that which one is dependent upon (or threat of some other form of
retaliation).

One question raised during the workshop deals with interdependence and situations of
mutual aid. Such beneficial cooperative relationships may affect this category of
opposites.

There is also a great deal of similarity between these opposites and Freedom - Slavery
above. We were tempted from time to time to label them as one set of opposites,
Independence - Slavery, with dependence being considered a milder or less extreme
form of slavery.



Opposition:
We provisionally classify these opposites as requiring opposition, and claim that
absolute Independence is desirable. Set teaches through the Book of Coming Forth by
Night that Conscious/magical beings sacrifice independence whenever we influence
the environment. This topic is examined in Magister Menschel's article on HarWer in
the Ruby Tablet, in which he proposes that independence will be maintained if enough
magical individuals are all influencing the environment in many independent ways.

Polarity:
Partly because of the interdependence question raised above, we choose to withhold a
decision concerning the polarity of these opposites.

la2alf Will: Thelema - Sloth 010l

Thelema is the active pursuit of one's True and Free Will. Sloth is acceptance of
predestination through inaction.

Hierarchy:
Thelema requires Consciousness. While sloth does not, choosing to be slothful, to not
pursue your true Will, does require consciousness of some degree.

(Dr. Aguino suggests that an alternate opposite of Thelema would not be sloth or
laziness, but rather "it would be trying to make a silk purse from a sow's ear, ie:
frustrating yourself by trying to do or be things which you have no aptitude for,
knowledge about, or physical capability for." This alternative definitely needs to be
examined for possible inclusion in this taxonomy. Can anyone suggest a name for this
opposite?)

la2alfl Action - Inaction B1O I

Hierarchy:
Actively following one's Will may require activity at times, and inactivity at other
times. Yet Thelema is the active pursuit of that Will. Because of this, we have not yet
decided which pair of opposites should be listed higher than the other. Note that
Action/Inaction require only life (paramecium and amoeba act), while Thelema
requires Consciousness.

la2alg Set/HarWer N202

Hierarchy:
Set and HarWer live, although they are not life as human biologists would classify it.
Set and HarWer are therefore an order of opposites lower than Life. Set himself
supports this, claiming to be Highest of Life.



The question that needs to be asked is, are Set and HarWer Conscious (should they be
classified lower in the hierarchy than Consciousness - Unconsciousness), or are they
the source of Consciousness (and therefore should be classified higher)?

Dr. Aquino suggests, "... the principle realm would be that of consciousness vs
absence of consciousness, in which Set/HarWer - as the Egyptian 'god of two faces' -
would be on one side of the fence." Agreeing with this analysis, the Grand Master has
placed Set and HarWer below Consciousness and Unconsciousness in this hierarchy.

la2alh Ability - Ineptitude 0101

Hierarchy:
Only conscious life can attempt to do anything. Its success depends upon its ability.

(Should these opposites be labeled Ability and Inability, with Aptitude and Ineptitude
being subsidiary opposites?)

la2alhl Efficiency - Inefficiency 0101

Hierarchy:
One measure of ability is efficiency. How quickly, easily, and without waste can the
objective be accomplished?

Note: We are not yet 100% unanimous in the opinion that Opposition is required - we
note that inefficiency often leaves room for discovery and growth not associated with
the immediate objective. The Grand Master feels that this perceived side effect is a
result of intelligence and/or wisdom, and that it does not depend upon inefficiency.

la2ali Perception - Misperception 0101
Hierarchy:

Only conscious life can perceive anything.
la2alil Sensation: Pleasure - Pain ??7S 1

Perceptions through a sense of touch can range from painful to pleasurable, with indifferent
sensations being in the middle.

During the workshop, the name of Bliss was suggested as the absolute of Pleasure. This has
not been adopted here, because Bliss seems to indicate a more mental/immaterial feeling,



while Pleasure seems to indicate a more physical/material feeling. If this is the case, then the
opposite of Bliss is ????

Polarity:
There has been some discussion as to whether this entry should more correctly be
labelled "Sensation - No Sensation™, with pleasure and pain both being limits or
examples of sensation, and total lack of sensation being the opposite.

Opposition:
If these opposites are more correctly labelled "Sensation - No Sensation™, then they
require Balance, since excess Sensation interferes with concentration, thought, and
other functions of higher life. Several have expressed the opinion that Pleasure and
Pain also require Balance, since excessive Pleasure seems to be addicting and
therefore counter-indicated. The certainty of this position is not yet decided, and if not
automatically addicting, absolute Pleasure may indeed be desirable.

la2alj War - Peace 7?7201

Hierarchy:
Only conscious beings can be at war or peace.

Opposition:
Peace seems preferable, but society sees many advances during War that are rare or
nonexistent during Peace. Competition can be considered a subclass of War, and
healthy competition does seem to be very beneficial. We therefore tend to lean toward
requiring balance, but opposition (absolute Peace) may be the more correct
classification (the more desirable universe).

Polarity:
War is obviously a positive, active condition. Many would also claim that category for
Peace.
la2a2 Mortality/Immortality 7727?22
Hierarchy:

Mortality and Immortality apply only to that which lives, and so these opposites are of
an order lower than Life.

Opposition:
Most of us have the individual goal of immortality, whether with our current bodies,
with different bodies, or through a more spiritual existence. But should immortality be
sought for all life? That risks clogging the universe with what may be nonproductive,
nonbeneficial, and potentially harmful life.

Polarity:
Is Mortality the absence of Immortality, or visa versa?

Objectivity:



If a person's consciousness/spirit continues to exist after the body's death, and if that
continued existence can not be detected by any other consciousness, and if that
continued existence has no effect on the objective universe, is that an objective
continuation of existence?

Variation: There's simply too little information to be able to determine this
classification.

1a2a3 Individuality - Fusion 0201

Hierarchy:
Individuality and Fusion are goals of conscious life who recognize the dichotomy of
Self and Not Self. These opposites are therefore of an order lower than Life,
Consciousness, and Self.

1a3 Self/Not Self N202

Hierarchy:
Our first inclination was to assign Self/Not-Self as an order of opposite lower than
Consciousness, for only conscious life can react to the Not-Self. However, a similar
and non-personal set of opposites would be It/Not-1t. Even a rock has a Not-It. We
have therefore provisionally classified this order of opposite as lower than Existence,
equal to Change, and of a higher (more general) order than Life.

Opposition:
We also initially classified this as Opposition required, but that would imply
attempting to convert everything to Self. If we should succeed, and there would be no
Not-Self, we'd be in the same pickle Set avoided by the creation of HarWer. These
opposites therefore either require Balance, or they require neither Balance nor
Opposition. We provisionally assign it this latter classification.

Polarity:
Both Self and Not-Self exist, for any discrete Self (living or not). Therefore these are
bipolar opposites.

la3a Relativity: Absolute - Relative N?OF

We have a minor difficulty here, because we may or may not be talking about two sets of
opposites with one pair of terms.

1. When things are compared or measured on a range of possible values, the values used
may be absolute (the absolute/theoretical limits of measurement or possibility), or
theymay be relative (less than the absolute/theoretical limit of measurement or
possibility). A rock is absolutely not alive, whereas a bacterium is relatively alive, but



not as much alive as a monkey. A vacuum in outer space can be measured in absolute
values concerning the amount of matter per section of cubic space.

2. When things are compared or measured on a range of possible values, the values used
may be absolute (as measured against the objective totality of the universe), or may be
relative (as measured against a subjective frame of reference or point of view). The
temperature in Sacramento at 5:00 PM PDT on July 30 can be indicated in degrees
Kelvin from absolute zero. The discomfort of that temperature will be relative
depending upon the person experiencing that temperature.

We need therefore to be ready to replace this one entry with two entries, upon discovery of a
terminology which will enable us to separate these two types of relativity.

Hierarchy:
Because of the second type of relativity, this set of opposites is placed under Self/Not-
Self in the hierarchy. The first type of relativity might better belong under
Existence/Nonexistence.

Opposition:
Since these opposites are used primarily for measurement, there is no opposition nor
balance required here.

Polarity:
We lean toward a bipolar classification here, but have not yet decided to apply that
classification. It may be that Absolute is but a lack of Relativity. It may be that
Relativity is but a lack of an Absolute. On the other hand, per the above discussion, we
may have here an example of a quadripolar set of opposites.

1a3b Environment: Vacuum - Plenum N1OI

Hierarchy:
The Self has an environment, the Not Self. While the term "immediate" may have
different meanings for different beings, the immediate environment may be a vacuum
(may have nothing in it), or it may be a plenum (be literally full), or it may be normal
space (have some stuff in it, and some space between the stuff).

Opposition:
A total vacuum is unhealthy - everything interacts with something. An environment
which is overly filled is also unhealthy - even beings without elbows need a little
elbow room. Balance is required.

Variation: An environment need not be strictly material, and the immaterial aspects of
the environment are limitless.

1a3bl Velocity: Fast - Stop B1BI



Motion is a condition of material existence within an environment. Everything which is
material is in motion relative to something else.

Objectivity:
Despite Einstein, the Grand Master claims that the totality of the physical universe can
be used as an objective measure of velocity. Find the center of the universe, and
anything else may or may not be objectively in motion measured by thatobjective
center. All relative motions can be found to be related to each other through their
respective measurements of motion as measured by that objective center.®®)

[That center may be the center of the universe by volume, by mass, or by gravitational
pull.]

la3bla Temperature: Hot - Cold B1OI

All matter and material environments have temperature, ranging from Absolute Cold (zero
degrees kelvin) to Absolute Hot (that plasma in which the particles are moving at the absolute
limit of velocity, expected by most scientists to be the speed of light).

Hierarchy:
Because Temperature is a measure of the motion of the component particles of an
object or environment, we classify temperature as being lower in the hierarchy than
Velocity.

la Gravity: Up - Down N?BI

All material objects are in a gravity well. The center of that gravity well is the absolute limit
of down - all directions are up from there. The multidimensional surface where another
gravity well's influence matches and then exceeds the local gravity well's influence is an
absolute limit of up - pass those points in travel and you will again be going down.

1a3b3 Direction: In - Out N?SI

Given a multidimensional material object, it has an inside and an outside. The absolute limit
of "in" is the center of that object, and the absolute limit of "out" is the furthest distance away
from that center.

Polarity:
Most directions do seem to be bipolar, but In and Out may be an exception.

1la3b4 Direction: North - South N2BI



There are two definitions of north and south - one which deals with magnetic poles, and the
other which deals with an axis of rotation.

Magnetic north and south are determined by a magnetic field. Rotational north and south are
determined by the rotation of an approximately round object. Either way, the direction is
clearly indicated.

Objectivity:
Some discussion has centered on the fact that if you follow the surface of the object in
a northerly direction, you will pass the pole and start heading south. A better definition
of travel in these directions is travel approximately parallel to the line between north
and south poles. Hence to continue traveling north from the north pole, go up (ie:
continue increasing your distance from the 